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Preface

Thisissue of TAD containsthefirst fruits of the June 13-15, 2008
Polanyi Society-sponsored conference” Personal Knowledgeat Fifty” held
atL oyolaUniversity, Chicago. Included aretwo plenary session addresses,
oneby Richard T. Allenandtheother by Richard Gelwick. AllenisaBritish
Polanyi scholar who haswritten or edited many important Polanyi-related
things, including Society, Economics and Philosophy: Selected Papers of
Michael Polanyi; Emotion, Reason and Tradition, Essays on the Social,
Palitical and Economic Thought of Michael Polanyi (co-edited with Struan
Jacobs); Thinkersof our Time: Polanyi; Beyond Liberalism: The Political
Thought of F.A. Hayek and Michael Polanyi. Richard is aso editor of
Appraisal: A Journal of Constructive and Post-Critical Philosophy and
Interdisciplinary Studies. Richard Gelwick most readers probably know
sincehisarticleshavefrequently appearedin TAD. Richard isthe author of
thefirst introduction to Polanyi’ sthought, his 1977 The Way of Discovery,
as well as the first bibliography of Polanyi’s non-scientific writing. He
worked with Polanyi from 1962 until hisdeath and isone of thefounders of
theNorth American Polanyi Society. I'msurethat futureissuesof TAD will
bringtoreaderssomeof theother papersthat theconferenceproduced. Take
alook at the conference program on page 6 or go to the Polanyi Society web
page for alook at al of the abstracts and some of the papers.

Pleaseal sonote(page4 and 5) that upcominginthefall arePolanyi
Society meetings at both the American Academy of Religion and the
American Philosophical Association, Eastern Division. The AAR Polanyi
Society meetingsarein Chicagoon October 31 and November 1, 2008, earlier
thisyear thanthenormal Thanksgivingweek datefor these Polanyi Society
meetings. Sessionsthisyear will focuson new booksby Society members.
The APA, Eastern Division Polanyi Society meetingsin Philadelphiawill
probably be December 28, 2008. Papersand responsesare by folk who have
oftenwrittenfor TAD. Additional information about both of thesemeetings
will beincludedinthe October TAD andwill beposted when availableonthe
Polanyi Society web site.

Phil Mullins

Tradition and Discovery isindexed selectively in The Philosopher’s
Index and Religious and Theological Abstracts and isincluded in the
EBSCO online database of academic and research journals.
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NEWSAND NOTES

Polanyi Society Travel Funds

For students and others requiring assistance
to attend the Society’ s meetings held in conjunction
withthe AARandthe APA, Eastern Division, limited
funding may beavail able. Pleasedo apply althoughthe
travel fund resources were substantially reduced in
providing grants for the June 13-15, 2008 “Personal
KnowledgeAt Fifty” Conferenceat LoyolaUniversity,
Chicago. Society members are urged to call the
availability of this assistance to the attention of those
they consider worthy candidates. Thoseinterestedin
applyingfor thisfunding, aswell asthoseableto assist
inmakingthisfundingavailable, should contact Walter
M ead (wbmead@insightbb.com) and seetheinforma-
tion on the Polanyi Society web site (http://
Www.missouriwestern.edu/orgs/polanyi/). Anyone
interestedin contributingtothetravel fund shouldalso
contact Walter Mead.

WWW Polanyi Resources

The Polanyi Society hasaWorld Wide Web
siteat http://www.missouriwestern.edu/orgs/polanyi .
Inadditiontoinformationabout Polanyi Society mem-
bership and meetings, thesite containsthefollowing:
(2) digital archives containing all issues of Tradition
and Discoverysince1991; (2) acomprehensivelisting
of Tradition and Discovery authors, reviews and re-
viewers;, (3) the history of Polanyi Society publica
tions, and information on locating early publications
not in the archive; (4) information on Appraisal and
Polanyiana, two sister journalswith special interestin
Polanyi's thought; (5) the “Guide to the Papers of
Michael Polanyi,” which provides an orientation to
archival material housed inthe Department of Special
Collections of the University of Chicago Library; (6)
photographsof Polanyi; (7) linkstoanumber of essays
by Polanyi as well as audio files for the McEnerney
L ectures(1962) and Polanyi’ sconversation with Carl
Rogers(1966).

Submissonstor Publication

Articles, meeting notices and noteslikely to
be of interest to persons interested in the thought of
Michael Polanyi are welcomed. Review suggestions
and book reviews should be sent to Walter Gulick (see
addresses listed below). Manuscripts, notices and
notes should be sent to Phil Mullins. Manuscripts
should be double-spaced type with notes at the end,;
writers are encouraged to employ simple citations
within the text when possible. MLA or APA styleis
preferred. Because the journal serves English writers
across the world, we do not require anybody’ s “ stan-
dard English.” Abbreviatefrequently cited book titles,
particularly books by Polanyi (e.g., Personal Knowl-
edge becomes PK). Shorter articles (10-15 pages) are
preferred, although longer manuscripts (20-24 pages)
will be considered. Consistency and clear writing are
expected. Manuscripts normally will be sent out for
blind review. Authors are expected to provide an
electronic copy asan e-mail attachment.

Phil Mullins

MWSU

St. Joseph, MO 64507

Phone: (816) 271-4386

Fax (816) 271-5680
mullins@missouriwestern.edu

Walter Gulick

MSU, Billings

Billings, MT 59101

Phone: (406) 657-2904

Fax (406) 657-2187
WGulick@msubillings.edu



2008 Polanyi Society M eetings

Annual M eetingWith Two Sessionsat theAmerican Academy of Religion

ThePolanyi Society will holditsannual meetinginconjunctionwiththeAAR, November 1-3, 2008 rather
thanin theweek before Thanksgiving, the period for the meeting for many years. To attend the Polanyi Society
annual meeting, itisnot necessary to register for the AAR meeting. For additional information about theAAR
meeting, goto http://www.aarweb.org/meetings/Annual_Meseting/Current_Meeting/Regl.pdf . Thehotelsand
roomsinwhichtheannual meetingwill beheldwill beincludedintheOctober 2008issueof TAD andwill beposted,
when available, with other information about the annual meeting on the Polanyi Society web site (http://

Www.missouriwestern.edu/orgs/polanyi/).

Friday, October 31, 9:00pmt011:00pm
A Symposium on Tony Clark’s Divine Revelation and Human Response (Session M31-419)

Reviews. ChrisKettler, FriendsUniversity
Walter Mead, Illinois State University

Response:  Tony Clark, Friends University

Open discussion

Saturday, November 1, 9:00amto11:30am
A Symposium on Phil Rolnick’ s Person, Grace, and God (Session M1-115)

Reviews. Paul Lewis, Mercer University
Amy E. Marga, Luther Seminary
Response: Phil Rolnick, University of St. Thomas
Open Discussion
Business Meeting

December Sessionsat the American Philosophical Association, Eastern Division

ThePolanyi Society will beholdingitsfirst ever sessionsin conjunctionwiththeAmerican Philosophi-
cal Society. Wehavebecomeofficially recognized asan affiliated group by theAPA. Thecommitteeresponsible
for overseeing our programsand rel ationshipwiththe APA isRobert Innis, Ron Hall, Walter Gulick, and Wally
Mead, exofficio. Theseinaugural sessionswill beheldinconjunctionwiththe APA’ s, Eastern Division meeting
at the Philadel phiaMarriott from December 27-30, 2008. The date requested for the two sessionsis December
28, butfinal confirmation of timesand placeswill beintheOctober issueof TAD alongwith abstractsof thepapers
being presented. Additional information will also be posted on the Polanyi Society web site as soon asit is
available.



Session 1: Polanyi and Langer on Meaning

Robert Innis, University of Massachusetts, Lowell

“Between Articul ation and Symboli zation: Framing Polanyi and Langer”
Walter Gulick, MontanaState University Billings

“Polanyi and Langer: Existential Meaning”
Response: Vincent Colapietro, Penn State University

Session 2: Polanyi on Normative Thought and Action

Ronald Hall, Stetson University
“Natural Normativity: Polanyi and/or Searl€”
Response: Drew Leder, LoyolaCollegeinMaryland

Charles Lowney, Washington and Lee University
“From Scienceto Spirituality: A Polanyian Perspectiveon Moral Law and Virtue Forltself”
Response: Michagl Raposa, Lehigh University

Notes on Contributors

Richard Allen edited Society, Economicsand Philosophy: Selected Papersof Michael Polanyi, was co-editor
of Emotion, Reason and Tradition, Essayson the Social, Palitical and Economic Thought of Michael Polanyi,
aswell asauthor of Thinkersof our Time: Polanyi and Beyond Liberalism: The Palitical Thought of F.A. Hayek
and Michael Polanyi; he also edits Appraisal: A Journal of Constructive and Post-Critical Philosophy and
Interdisciplinary Sudies.

Richard Gewick isProfessor Emeritus, University of New England, author of The Way of Discovery, thefirst
introductionto Polanyi’ sphilosophy. Heal socompil edthefirst bibliography of Polanyi’ snon- scientificwriting,
and served for a number of years as General Coordinator of the Polanyi Society as well as editor of TAD.

N. E. Wetherick isaretired psychologist who has been for many years be interested in Polanyi’ s thought.

Brian G. Gowenlock isaretired chemist whowaseducated at Manchester University inthelast yearsthat Polanyi
served as a chemistry professor there.

John Puddefoot teaches mathematics at Eton; several of hisarticleshave appeared in TAD.

Martin X. Moleski, S. J. isthe surviving author of the 2005 Polanyi biography, Michael Polanyi, Scientist and
Philosopher.



Personal Knowledge At Fifty
June 13-15, 2008
Conference Program

[Information on speakers, abstracts and some papers are posted on the conference program posted on the
Polanyi Socity web site: http://www.missouriwestern.edu/orgs/pol anyi/L oyol a08/L oy08-conf-sch-6-2.htm)]

Friday,Junel3

8:30-2:30 Tripto Polanyi Papers, Department of Special Collections,University of ChicagoLibrary
3:00-4:30 Concurrent sessions with conference participants’ papers
Session 1
Phil Mullins, “Marjorie Grene on Personal Knowledge’
Esther Meek, “Marjorie Grene Fifty Y earsL ater: Stopping Short of Personhood”
Session 2
ChrisMulherin, “A Rose by Any Other Name? Personal Knowledge and Hermeneutics”
Craig Scandrett-L eatherman, “ Anthropology, Polanyi, and Afropentecostal Ritual: Toward a Scientific,
Personal and Social Epistemol ogy of Participation”
4:45-6:15 Concurrent sessionswith conference participants’ papers
Session 1
Phil Rolnick, “Wittgenstein and Polanyi On The Concept Of The Person”
DianeY eager, “Intellect, Hope, and Cupidity”
Session 2
Eduardo Echeverria, “Why |s Polanyi’ s Post-Critical Philosophy Not Post-Modernist?’
David Rutledge, “ Individual and Community inaConvivial Order, orPolanyian Optimism”
6:30-7:15Dinner
8:00-9:00 Plenary Address. Richard T. Allen, “ Political |mplicationsof Commitment”

Saturday Junel4

7:00-8:00Breskfast
8:30-10:00 Concurrent sessionswith conference participants papers
Session 1
Walter Gulick, “How Susanne Langer’s Thought Can Augment Polanyi’ s Philosophy”
CharlesLowney, “The Tacit in Frege: A Defense of Michael Polanyi’ s Thought from within Analytic
Philosophy”
Session 2
Bob Doede, “ The Promise and Peril of Transhumanism: A Post-Critical Assessment”
AaronMilavec, “Polanyi’ s“ Cosmic Field” -Prophetic Faith or Religious Folly?’
10:00Coffeebreak
10:15-11:45 Concurrent sessionswith conference participants' papers
Session 1
Keith Morgan, “Does Polanyi’ s Tacit Knowledge Dimension Exist?’
JereMoorman, “HazardousCommitmentin Org%nizational L eadership”



Session 2

Stephen Henry, “How Can Personal Knowledge Improve Decision Makingin Clinical Medicine?’

Andrew Meszaros and Catherine Quatman, “ Tacit Knowledge and the Deception of Human Movement”

11:45-12:45L unch

1:00-2:00 David A. Peck, “ Backstage: Magic, Mentorship and Tradition”

2:15-3:45 Concurrent sessions with conference participants' papers
Session 1

Fuat Oguz, “Economists on Polanyi and Tacit Knowledge: Do We Really Mean What We Say?’

EricHoward, “ A Joint Pursuit: The Unique Epistemic Project of Friedrich Hayek and Michael Polanyi”
Session 2

Emmanuel Dissake, “ Polanyi and Popper on Scientific Objectivity: FromacCritical to aPostcritical Philoso
phy of Science?’

Kiernan Cashell, “ Making Tacit Knowing Explicit: William Poteat’ sA daptation of Polanyi’ sPost-Critical
Method”

3:45-4:15Coffeebreak

4:15- 6:15 Panel Discussion: “William Poteat and Michael Polanyi: An Ongoing Dialogue”

Moderator: Walter Mead

Discussants: Gus Breytspraak, Dale Cannon, Ron Hall, Robert Osborn, James Stines, and Diane Y eager

7 p.m. Banquet

Plenary Address: Richard Gelwick, “Fifty Y ears of Discovering Personal Knowledge, The Riseand Devel
opment of the Polanyi Society”

Sunday, Junel5

7:00-8:00Breskfast

8:30-10:00 Concurrent sessionswith conference participants' papers
Session 1

Richard Haney, “ The Tacit Dimension Applied to Understanding Christian Mission as Translation”

SamanthaClark, “Knowledgeand Piety: Michael Polanyi, Alasdair Maclntyre, and the Epistemological Crisis
of Evangelicalism”
Session 2

Bill Kelleher, “Empathy asMethod in the Social Science Writingsof Michael Polanyi”

David Hiles, “ Putting Heidegger, Polanyi and Popper in the Same Frame”

10: 00 Coffeebreak

10:15-11:45 Concurrent sessionswith conference participants' papers
Session 1

Koen Swinkels, “From Republicto Market: An Austro-Libertarian Analysisof Michael Polanyi’s‘ The
Republicof Science’”

Ted Brown, “Polanyi and the Concept of Well-ordered Science”
Session 2

John Apczynski, “” The Relevance of Personal Knowledge: Reflections on the Practices of Some Contempo-
rary Philosophers’

11:45-12:45L unch



SOME IMPLICATIONS OF THE POLITICAL ASPECTS OF
PERSONAL KNOWLEDGE

Richard Allen

ABSTRACT Key Words: ultimate and proximate beliefs, Bosanquet, Edmund Burke, Descartes, Heidegger,
ideology, Bertrand de Jouvenel, Marx, J.S. Mill, concrete and constructive philosophy, fiduciary philoso-
phy, Michael Polanyi, concrete and constructive politics, prescription, sense of responsibility, Rousseau,
Sartre, situation, tradition.
The political passages in Polanyi’s Personal Knowledge are an integral part of his arguments against
‘objectivism’ and for a post-critical, personalist, fiduciary and fallibilist philosophy. This paper elabo-
rates the social and political implications of Polanyi’s emphasis upon acceptance of one's situation and
the exercise in it of a sense of responsibility to transcendent

ideals, as against attempts to start with a clean slate, to overcome all imperfections and to find some
simple rule for political policy. Prescriptive duties and rights, and mutual trust and solidarity, are the
bases of politics, and responsible action must start with them. But much of modern politics expresses a
Gnostic impatience of our created and finite existence which results in arbitrary commitment to some
radical and destructive ideology.

1.Introduction

For the fiftieth anniversary of the publication of Personal Knowledge, | have been asked to speak at the
conferencein Chicagoandtowritefor TAD onitspolitical aspects, presumably becausel haveal ready published
astudy of Polanyi’ spolitical writingsinmy Beyond Liberalism.tInthispaper, | shall elaboratesomesuggestions
made there about the further implicationsof the political sectionsof PK, especially asthey areacorollary of the
post-critical, personalist, fiduciary and fallibilist philosophy which he set forth in PK, to which his previous
reflections on politics, economics and the freedom of science had led him, and which hehad earlier sketchedin
Science, Faith and Society.

His positive philosophy isthe only coherent alternative to objectivism, which ‘ seeksto relieve usfrom
all responsibility for the holding of our beliefs’,? and to its attendant reductivisms which deny the fact of any
such responsibility, all responsibility, and even consciousnessnes itself, al of which have underwritten and
reinforcedthepowerfully destructiveforcesthat almost destroyed Europeancivilisationand arestill activetoday.
To the contrary, he aims to show ‘that into every act of knowing there enters a passionate contribution of the
person knowing what isbeing known, and that this coefficient isno mereimperfection but avital component of
hisknowledge' .2InPt1 Polanyi showsthat personal judgment, appraisal and decision cannot beeliminated from
scientific research and that knowingisaskill which consistsof attending from aset of subsidiary skillstoafocal
object. Theformer aretacitly integrated by the knower into hiscomprehension of thelatter. It followsthat what
canbeexplicitly stated can betransmitted only by amaster to an apprenticewho trustshisauthority and expertise,
and tacitly picksup the clues of which the master ishimself only tacitly aware, and thusin atradition formed by
suchrelationships. In Pt 11 he exploresfurther thetacit and personal componentsin all our thinking and action,
includingthe passionateval uationsthat guideand sustainthem. Inall of thiswemay bemistaken, but therecannot

be any wholly impersonal guarantees. Inthefinal chapter, ‘ Conviviality’, he examinesthe social and political
8 Tradition & Discovery: The Polanyi Society Periodical, 34:3



settingsthat can sustain or underminethearti cul ate systems, such asnatural sciences, technol ogy, mathematics,
abstract arts and religion, which themselves foster and sustain the intellectual passionsintegral to human and
civilised existence. All such articulate systems, because they are primarily transmitted by way of master and
apprentice and by traditions, require acommunal setting and the support of the wider society and its political
organisation. And so Polanyi broadenshisattemptin PK to* stabilizeknowledgeagai nst scepticism, by including
its hazardous character in the conditions of our knowledge' to find its social and political equivalent in ‘an
allegiance to amanifestly imperfect society, based on the acknowledgment that our duty liesin the service of
ideals which we cannot possibly achieve' .5 Following that, in Pt 111 the heart of PK, Polanyi seeks to justify
personal knowledgeinaback-handed manner by showingthat theal ternativesmust themsel vestacitly rely upon
what they explicitly reject: al explicit knowledge is tacitly asserted and believed to be true; explicit doubt
presupposes someimplicit beliefsabout thereasonsfor doubting; and truth * can bethought of only by believing
it".®It canbeknown only withintheframework of commitmenttoit, wherethepersonal, astheact of commitment,
isunited with theimpersonal asthat at which the personal aimswith universal intent. Earlier (Ch. 7 81) Polanyi
had referred to the tension between, on the one hand, our claims to be guided by and to achieve universal
standards and transcendent ideals, and, on the other, our awareness that we believe in them because we were
taught them, and so they may appear external to usand arbitrary.” In Ch. 10 810, herefersback to that problem.
Our relianceuponour cultural heritage, and theinformation and guidancegiven by others, wouldreduce, hesays,
“al our convictionstothemere productsof aparticular location andinterest, accordingtoacritical philosophy’.
But afiduciary philosophy, accreditingintellectual commitmentsand personal responsibility, regardsthelocal
and particular circumstancesinwhich welive and think as opportunitiesfor the exercise of that responsibility.
Theselimitsareto beaccepted for we cannot hol d oursel vesresponsi bl ebeyond them nor imaginehow wemight
exist outsideany particular society. Rather, itisour calling to usewhat we have been given and have been taught
tofulfil our universal obligations. ‘ A sense of responsibility within situationsrequiring deliberatedecisions[as
indrawing conclusionsfrom evidence] demandsasitslogical complement asense of calling with respect tothe
processes of intellectual growth which are its necessary logical antecedents’ .

Fromeventhisvery brief summary, it canbeseenthat thesocia and political themesof Ch. 7areanintegral
part of hisargument, and | shall now draw out somefurther implications of the concluding sectionsof Ch. 7 and
Ch 10 upon acceptance of one' ssituation and one’ scalling to exerciseresponsibility in making decisionsinthe
light of transcendent i deal sand our own self-set standardsfor realisingthem.®| shall beginwiththegeneral topic
of ultimate and proximate beliefs; | shall then turn to more specific topicswithin politics; | shall concludewith
theneed for acceptance of our finiteand created situati on, which goesfar beyond politicsyet bearsheavily upon
it.

2. Ultimateand ProximateBeliefs

InPt111 of PK Polanyi sought toarticul ate hisultimatebeliefs, but oneswhichwerenot simply his, but universal,
foritisimpossiblefor anyonetoact and think without tacitly presupposi ng them and committing onesel f tothem.
But they can exist only through and as presupposed by proximate beliefs and more specific intellectual
frameworks, such asthosewhich governthepracticesof modern natural science, andthey, inturn, by evenmore
specific ones, such as judgments about the result of aparticular experiment. In turn, our ultimate beliefs, such
asthat thereisaworldtobeknownandthat our perceptual organsand mental powersaregeneraly reliable, enable
usto correct our specific and particular beliefs: we can know that our eyesight and memory sometimesfail us
only because of our use of them during the occasions when they do not. Thisisthe dialectic of assimilation to
anexisting set of beliefsor intellectual framework and accommodation or adaptation of such aset or framework
tonew but asyet vaguely apprehendedrealities, tacitly knO\évn by attendingtothemfromalready knownrealities.°



Without it, human thought and civilisation could never make any progress nor adapt themselvesto changesin
theworld. Hencepositivismandrelativism support each other, for they both deny thereality or necessity of these
ultimateand universal beliefshby the use of which we can break out of amore specific framework of thought and
create or adopt another. Thisdenial power of thought in human life to transcend the present system of beliefs
consequently entailsadenial of any real power of thought, and somust explainall historical eventsinextraneous
terms as the mere results of non-rational forces.*

Thedistinction between and interplay of ultimate and proximate beliefs makes possible a concrete and
genuine phil osophy transcending both any abstract rationalism, which seeksto construct itsfiel dsdenovo upon
some abstract principle aone (e.g., both Kant and utilitarianism in ethics; Hobbes, L ocke, Rousseau, Rawls,
Nozickinpolitics), and alsothepositivist accumul ation of parti cular facts.? Contrary tothelatter, it findsitsown
special subject-matter intheuniversal and necessary structuresof human experience, but, contrary totheformer,
it awaysremindsitself that it isan abstraction and endeavours alwaysto start fromand to return to therealities
of human experienceintheworld, theconcrete, | ocal and historical formsinandthroughwhichtheuniversal and
necessary features are realised and expressed. Polanyi’s philosophical writings are paradigms of concrete
philosophy.

Corresponding to the distinction between concrete philosophy and the constructivism of pseudo-
philosophy isthat between concretepoliticsand theideological ‘isms’ of constructivist politics. This, | suggest,
is the real division in palitics and not the utterly confused and confusing one between ‘Right’ and ‘ Left’:
everythingidentified with the one can befound in examples of the other. Itsbasisliesin the distinction between
acceptance of one' ssituation, withthecall to exerciseresponsibility init, and therefusal to acceptit and itscall.
On the one hand, concrete politics starts with the situation at hand and seeks to deal with the problems and
challengesthat it poses. Of courseit can identify those problems and challenges only with general principles
and conceptions, but theseit takesfromthetraditionswithinwhichit hasarisen and whichit al so adaptsto meet
novel circumstances.®* On the other hand, constructive palitics, based on some mostly abstract scheme, is
ideological in operation. That is, the situation at hand does not set the tasks to be done but is only the ground
to be cleared for the building of the new edifice, or, inwhat Aurel Kolnai called ‘ reactionary Utopianism’, for
rebuilding an old one which isitself to be frozen against any change or adaptation.'* Political movements, of
thought and practice, obviously vary to the extent that they are constructivist, and there may be no clear line
betweenapressing need for someradical changestomeet anew situationand anideol ogical imposition of abstract
schemes upon reality. But as Burke said of night and day, they are on the whole tolerably distinguishable.

3. A Clean Slate

Bertrand de Jouvenel in his Sovereignty, a book read and admired by Polanyi,™ has a chapter on the political
consequences of Descartesin which hearguesthat the political parallel to Descartes’ insistencethat ‘ clear and
distinct conceptions' are self-evidently true would be that there would be a general convergence towards the
same political truths and body of laws, which, de Jouvenel implies, has not happened.i® | proposeto step back
alittle and to show why, even in the case of Descartes himself, this could never be the case, and that, just as
Descartes' method of doubt could never clear hismind of all assumptions, so too could no Cartesian politics of
starting with a clean slate ever really do so.

Descartesfailed because he confidently usesthelanguagesat hisdisposal, Latin and French. And those
languages embody thought-forms, categories and conceptions of which heislikely to be not fully aware or to
10



take simply for granted, such asthe Aristotelian conceptions of substance and attribute, and the Neo-Platonic
conception of acause, that it isthat which generates alesser likeness of itself, upon which hetacitly reliesin
hisfirst proof of the existence of God. Like therest of us, he can question, modify or discard particular words
or uses of them and the categories and conceptions which they express. But he can do so only by tacitly and
acritically relying upon others. To question all of themisimpossible, for it would mean depriving oneself of all
the means of articulate and complex thought, and questioning isvery much an articulate and complex process
of thinking. Henceeven the doubter hasgenerally to accept, implicitly, hisintellectual situation and the bulk of
what he hasinherited in order explicitly to question and doubt some part of it.}” The same appliesto all those
who have tried to reconstruct human knowledge upon some assured foundation, irrespective of the particular
errorsintheir assumptions. Wecan never wholly transcend theintell ectual milieux intowhichwehavebeenborn
and reared, and knowing isalwaysahazardoustask in which we are alwaysliableto being mistaken in part but
inwhich we can later correct some of our errors.

Themodernworldisawashwithideol ogical schemesfor thereconstruction of society and haspaidahigh
pricefor someof them. But they never can achievetheclean slatefromwhich they proposeto start. Evenintheir
theorising they inevitably incorporate inherited and tacit assumptions about man and the world, perhaps parts
of aradical traditionthat they simply takefor granted, such ashostility to an exchange economy or to economic
scienceitself, which reminds usthat everything hasits costs. Even more so in the implementation of any such
schemethey cannot start with aclean slate becausethey are dealing with peoplewho carry their pastswith them
and not are malleableclay, cement, stoneand metal. | saw thisinthetwo yearsthat | spent teachinginaCollege
of Educationin northern Nigeria. Formally, it wasvery similar to the onewhere| had been teaching in England
fromwhencethedesign had beenimported, but itsactual operationswereoftenvery different, fromadministration
to the styles of teaching and learning. Again, northern Europeansin public officeswill tend to place the public
good above family ties and shun nepotism, but Africansregard it astheir duty to help poorer relations and so
thosein positionsof responsibility will try to obtainfor them employment in public servicesirrespectiveof their
fitnessfor thejob. A recent report in the newspaper showed that peoplein Britain, Holland and Switzerland are
morelikely to co-operatewith each other and thelaw whereaspeoplein Russiaand Greece, wherefamily tiesare
morevalued, aremorelikely to disobey thelaw and seek revengefor injuriesto their relations. Hence no matter
what the planner plans, those for whom he planswill operate it in waysto which they are accustomed and for
which they have the required practical knowledge, unlessit is already adapted to suit them or there is some
provisionfor genuineacculturationtoit, and not just thepresentation of ‘information’ which cannot tell onewhat
todowithit, let alonearouse adesireto useit in appropriate ways. If imported machinery can fail towork even
insimilar conditions, then even moreso arepolitical and social systemsliabletogoawry when exportedto states
and societies with very different customs and attitudes.*®

4. Lemeilleur, c'est I’'ennemi du bien

Acceptance of one's situation entails acceptance of imperfections, including those in oneself. Polanyi’s
particular target isrevolutionary attempts at atotal renewal of society by means of unrestrained power, yet he
also warnsthat any attempt to removeinjustices overnight, rather than gradually, would replace them with yet
worseones.® What themodern mind seemsrel uctant to acceptisthat inthislifemost thingsare* double-valued':
thatis, aswell astheir good attributesthey al soincur costs. Economicsisthe’ dismal science’ precisely because
that iswhat it teaches, particularly in respect of unintended consequences, usually untoward. Thisshowsitself
in an imbalance in attitudes towards the past, the present and the future. The past is neglected because of the

refusal to learn what it can teach—in modern politicsthe wheel is constantly re-invented and ‘ the gods of the
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copy-book headings' areignored, and either the present is sacrificed to afuture that never arrives or the future
issacrificed in impatience for short-term shifts and enjoyment now. Doubtless such follieswere committed in
the past but today they seem to be more prevalent. One reason may be that genuine improvements in the
conditionsof lifehave bred abelief that most of itsfrustrationsand disappoi ntments could beremoved, and that
increasesinthepowersat our disposal, and especially at thedisposal of governments, haveled many to conclude
that government action can remove all of them.

5. No Simple Rules

Just as no art can be reduced to aset of explicit rules, sotooisit vain to search for smplerulesto guide public
policy. InOnLiberty, J.S. Mill himself could not keepto hisonesimplerul ethat only actionswhich affect others
should be subject to legisation, for he had to admit that, although aman walking into danger might not thereby
harm anyone else, he could and should be legitimately constrained from so doing because he would not wish
toharm himself. In any casethereisno such simple distinction between those actionswhich affect only onesel f
andthosewhich affect others: every actisliableto affect othersin someway and at sometime. LikewiseBernard
Bosanquet could not keep to hissimplerules, that only those actionswhich are better donefor thewrong motive
than not done at all should be enjoined by law, and thus that state action should be limited to ‘hindering
hindrances' to abetter life.° For hislater endorsement of state help for study at university for those otherwise
unableto undertakeit, wasaproposal for positiveaid rather than an attempt to counter adefinite obstacle. Both
these are examplesof constructivist, simplistic thinking which the better judgment of their authorsforced them
to abandon while pretending not to do so.

Abstract principles and the necessary and universal features of human life are necessarily embodiedin
local and historical institutions, customs, traditions, lawsand waysof life. It followsthat no codebook of abstract
rulescan sufficetoguideus, privately or publicly, throughlifeand diverse problems, and that local custom must
providethe' matter’ whichtheabstract formrequirestobecomeconcrete. For example, arow isbrewingin Oxford
where the local mosque wants to broadcast the calls to prayer from loudspeakers but where the non-Maoslem
population doesn’t want to be disturbed by them. Elsewhere militant atheists, tradition-loathing socialists and
‘liberals’, and somenewly arrivedtowniesinvillages, combinetoopposetheringing of churchbells, and sothere
are probably somein Oxford who would want both to prevent the Moslem call to prayer and to stop theringing
of churchbells. How could Mill’ ssimpl erul eresol vethese di sputes? Whoserightstake precedence? Thosewho
want silence no matter what the source? Those who want to continue atraditional practice? Those who want
to introduce something new and not any part of English tradition? Who is going to be forced to remain silent
or be made to hear something they do not wish to hear? On what abstract principle can any such question be
decided?But local custom canin many cases. |f what haslong be practised has a prescriptiveright to continue,
then those who wish to stop it or those who wish to introduce something which annoys others, especialy if the
former arenew-comersandthelatter long-established residents, would haveto giveway until they have secured
voluntary agreement all round. Thisisitself an abstract rule, but isonewhichindicatesitsown content in many
particular cases. It also embodies the foundation of all law and government, namely, prescription.

6. Prescription

All modern discussions of the basis of legitimacy and palitical obligation, from Hobbes onward, are besidethe
point for abstract principles cannot apply themselves, and the right to govern and to legidateis ultimately that
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of prescription, established usage, inevery case. For even arevol utionary regime, such asthe Jacobinsin France
andtheBolsheviksin Russia, hasto assumearight togovernthat territory and that popul ation al ready constituted
asFrance and the French or Russiaand the Russians. When, supposedly, France was being reconstructed anew
in1790, itwastakenfor grantedthat Franceal ready existed, that certain personsin Parishad theright toreconstruct
it,andthat their decisionswerebinding upon Charlesin Cherbourgand MauriceinMarseilles. Evenif aplebiscite
had been held, it would have begged the questions of why Charlesand Maurice should be obliged to accept the
result and why just that set of personsand no otherswere given the chanceto take part. Thebody politicisprior
to any formal organisation of it or explicit constitution for it. One of the few wise decisions made and largely
continued by the newly independent states in Africa has been to accept the boundaries laid down for them by
theformer colonial powers, eventhoughthereare, for example, Y orubasin neighbouring Beninaswell asinthe
south-west of Nigeriaand Hausasin Niger aswell asinthenorth of Nigeria. Itisanecessary presumption of all
government that, onthewhole, what isisright simply becauseitisand hasbeen. Tostart withareally clean slate
wouldbearbitrary power at itsmost extreme. Whatever rearrangementsagovernment may wishtomake, it must
start with what is already there and takeit to belegitimate, for that isthe ultimate basis of its own legitimacy.

7.Trustand Solidarity

Belief, faith, authority, trust—all thesehavelittleplaceindistinctively modern philosophy. For Cartesiandoubt,
critical philosophy and therecent ‘ hermeneuticsof suspicion’ arebased, not only on asceptical reaction against
excessive credulity with respect to others, their authority and what they say, but also on distrust in one’'sown
cognitive powers. Likewiseall effortsto find ‘ criteria’ for our judgments, sure foundationsfor our knowledge
andpurely ‘ objective’ methodsfor extendingit, areal | motivated by thesamedistrust. Hencetheconclusionthat
theknower canonly infect hisknowingwith‘ subjectivism’ and somust beeliminated fromitasmuchaspossible.
But thisisall amere pretence, as Descartes himself said,?* and many modern philosophers do not, and cannot,
liveby what they professto believe, and thustheir philosophy isphilosophy inbad faith. Sartre’ sexistentialism
logically entailsthatittoois' badfaith’, for towriteit Sartrehad to presupposethat thereareintellectual standards
whichhehad not arbitrarily chosenwhichwascontrary to hisclaimthat we are condemned to chooseeverything
webelieveand do. Only afiduciary and not any critical or foundational philosophy can be consi stent with how
we actualy live and think and haveto live and think, that is, on abasis of trust in ourselves and others. For it
formulates the golden mean between credulity and scepticismwhichinreal lifewetry, or should try, to attain.
In contrast to belief as an inferior alternative to knowledge, mere belief, Polanyi seeks to reinstate the
Augustianian conception of it as that which leads to and sustains knowledge and understanding.?

Thesocia andpoalitical counterpart of thisisgeneral trustinand solidarity with others. Just astherepublic
of scienceisheld together by networks of overlapping competences, so too society at large and the body politic
are held together by overlapping relationships of trust.?2 Polanyi, starting from the exampl e of natural science,
focusesupon other cultural domainssuch astheartsandreligion, andleadershipinthem by authoritativefigures.
Just asbelief and trust in our own and others' cognitive powersisthe prerequisite for knowledge, sotooisthe
fundamental and everyday trust that we havein each other and especially in each other’ shonesty, veracity and
willingnessto helpindifficulties, theprerequisitefor al social life. Trustisprior tosuspicionanddistrust, asbelief
isprior to doubt and scepticism. It beginsininfancy, inthetrust that the child putsin his parents. Children who
have been abused from an early age have had such feelings destroyed and so cometo view everyone elsewith
suspicion, while psychopaths lack feelings altogether and therefore any insight into others. Lifeteachesusall
that not everyone can be trusted. But just as sceptical, critical, foundationalist and objectivist philosophers

wrongly infer that because they have sometimes been mistaken they can always be mistaken, unless perhaps
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they reconstruct their knowledgein another way, sotooinlife generally do some, having been gullibleon some
occasions, conclude that no one can be trusted. Even the state of mutual fear and suspicion that Stalin created
rested on abelief that everyone else could be trusted, in a backhanded manner, to inform Stalin of any actions
by others that might displease him.

Trust beginsastrust in particular persons, firstly one' sparents, and widensto other family membersand
neighbours. A general attitude of trust, necessary to any wider society where strangers are often encountered,
cangrow fromtrustin particular persons. Likewisetheemotionsof fellow-feeling and solidarity, al so necessary
to any group and society, start with what Burke called the ‘little platoon’. One’ sfamily, locality, tribe, region,
nationareall concreteandimaginableobjectsof loveandloyalty, but not the* humanity’ that Rousseau pretended
to love nor even the anonymous members of Hayek’s* Great Society’, important though it isthat personsfrom
very different backgrounds should meet each other with common respect. Again, as Polanyi argued, all
continuing pursuitsand practi ces, such astheartsand sciences, not only requiretrust and shared i nterestsamong
their parti cipantsbut also from soci ety at large, sothat eventhepartiesinliterary or scientific disputes, inwhich
accusationsof charlatanismand fraud may bethrown back andforth, can containtheir disputewithin somewider
and shared convictionsfromtheir cultural heritageandthegeneral public canbelievethat most of themaresaying
thingsof importance.?* FromthisPolanyi further arguesthat therearefour coefficientsof social organisationwith
their appropriateinstitutions: sharing of convictions, andinstitutionsof culture; sharing of fellowship, and social
intercourse, group rituals and common defence, fostering and demanding group loyalty; co-operation for joint
material benefit, and an economic system; and the exercise of authority or coercion by public power to shelter
and control thepreviousthree.®But equally, thelast a sorestsonthepreviousthree: without the sharing of some
common convictions, some solidarity and fell ow-feeling, and some generati on of wealth, governmentsareboth
morereliant on coercion and yet also gravely constrained and powerless. Indeed, without thefirst two, thereis
no genuine society at all. Even short-term contracts for limited purposes rest upon some degree of trust by at
least oneof the parties, asby Stalinin Hitler over the Soviet-Nazi Pact. Beyond that, contracts presuppose some
general confidenceinthemaking of promises, for the promiseto performwhat one haspromised cannot beapart
of thecontract itself. And so, asMax Scheler argued, every contract presupposes some prior shared experience
of mutual and spontaneous solidarity and fellow-feeling with others, though not necessarily within the same
community as the other contracting party.®

But such particular loyalties and feelings, because they distinguish ‘us’ from ‘them’ and any ‘us' may
be indifferent or hostile to ‘them’, have become suspect in many eyes, precisely because they are local and
parti cular and seemto beimposed upon us. Once again we arefaced with the question of acceptanceor rejection
of the concrete situation in which we find ourselves. There are only two other possibilities: attachment to and
solidarity with some abstract ideal and design or no attachments and solidarity at all. The first isideological
attachment; attachment toamereprincipleor schemeand not toliving persons, one’ sfellow kinsmen, tribesmen,
countrymen, etc., and their shared traditions, memories and aspirations. The result is inevitably fanaticism,
infatuation with an abstraction that can never be realised in concrete reality, and thus in revolutionary and
dictatorial politicsto bend recalcitrant reality toit, no matter that the end result may be supposed to befreedom.
For example, Nozick’ slibertarian utopiaisnever goingto berealised by the‘invisiblehand’ of the spontaneous
mutual adjustment of individual and group actionsand decisions. It isnot so much that it isuninspiring, though
it isin comparison with concrete and therefore historic entities, but that, insofar asitisinspiring, it caninspire
only fanaticism.? Asfor no attachments and solidarity, that would be universal autism or psychopathology, a
crowd of unrelated individuals with no ties one to another, not even of mother to child. Such a condition of
humanity could perhaps come about, but it would be suicidal. None would spontaneously help any others, and
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they would die off one by one with no posterity.

It follows that the only valid questions about local and particular attachments and solidarity are
themselves concrete ones about how given societies, communities, groups and states be guided peaceably to
livetogether. Sometimesaforeign and imperial and impartial power hasbeen ableto preservethe peaceamong
groupsthat otherwisemay havebeenin conflict. But eventhat requiressomeattachment of at least someinthose
groupstotheimperial power, such asthelocalsrecruited into acolonial civil service, policeforceand army. In
other cases, only the dominance of onelocal group and its customs and culture can provide stability and order,
with the others being more or less content to play subordinate roles. Indeed, there can be a society only when
thereisacommon body of custom, law, language and mutual understanding, that is, acommon culture of some
sort which can create a basic consensus and solidarity. This is especialy true in the modern world where
participation in government of al the peopleis both possible and desired by them. Without a demosthere can
be no democracy, only the rule of a coercive majority, if that.?2 Whatever the abstract considerations may be,
any policy likely to disrupt the common culture, consensusand solidarity, such asmassimmigration of peoples
with customs and attitudes very different from those of the local population, isfraught with danger. Likewise
any aggressive imposition of adominant language, culture and customs at the expense of established regional
variations, and any aggressive assertion of the latter against the former. There can be no general plan suitable
for all circumstances and occasions, only particular adjustments for particular times and places.

8. Beyond Politics: Modern Gnosticism

In (3) above, reference was made to contemporary frustrationsat our limitations even though our powershave
vastly increasedinthelast two centuries. Somewhereinall this, it ssemstome, isageneral frustrationwithhuman
limitationsand arefusal to accept that thereare somethingsthat none of uscan achieve. Behind thisfrustration,
| suggest, liesarefusal to accept our finitude and createdness. Ultimately political problems cannot be solved
by political means but are moral ones, ones of character and temperament, and they in turn rest upon our
conceptions of and attitudes towards the world and our destiny within and beyond it.

In the later sections of PK Ch. 7, ‘ Conviviality’, Polanyi seeks to explain how the magic of Marxism
bewitchesintellectual swiththemoral appeal of itscontempt for morality. | donot questionany part of hisaccount,
but | think that thereismoreto be said and that it goesbeyond Polanyi himself and even Eric Voegelin. For what
we seein such as Rousseau, Marx and Heidegger in Being and Time, isamodern and secularist variation upon
ancient Gnosticism. Thelatter held this physical universeto bethelowest level of the cosmosandintrinsically
evil inbeing material and furthest from the Light. Human beingsare sparksof that oneand original Light which
have fallen through successive ‘aeons', each with its own ignorant and malign ruler, and have been encrusted
with the evils peculiar to each aeon. By some means or other, certain personsreceive revelations of the saving
gnosis, the knowledge of what wereally are, whence we have come and how we can return through the aeons,
shedding our encrustationsand returning tothe one Light. Unlikethe monistic trendsin Hinduism, it was never
explicitly stated that our final destiny woul d bereabsorptionintheoneLight, but that doesappear to bethelogic
of theexplicit teaching. | suggest that wefind an exact but secul arist andimmanentist parallel in Rousseau, Marx
and Heidegger, and the like, and that what they are ultimately reacting against and seeking release from is
differentiation and finitude as such, from being thisand not that. Rousseau and Marx find that releasein atotal
and undifferentiated stateinwhichfree, purespiritstogether resol vetheir differencesand act asone, respectively,
inthe General Will andinthe classlessand purely socialist society, while Heidegger found hisinthe ‘resolved
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community’ of theNazi Gemeinschaft.? |n Sartre, wefind an even more explicit statement of the entrapment of
the pure and free spirit, the ‘ nothingness' and ‘fold in being’ that is condemned only and alwaysto choose, in
aworldinwhichothers' objectify’ him(i.e. makehimdeterminate) withtheir gaze. But for SartrethereisHuisClos,
noexit, because humankind can never achievetheidentity of é&reensoi and érepour soi which, if itwerepossible,
would be God. A similar idea of the empty self has been found in analytic philosophy,* while reductivist
sociologies, which make the person adimensionless point at which rolesand other social forcesintersect, have
exactly thesameeffect onthoseexposedtoit—they cometofed themselvesencrusted and defined by ‘ society’,
exactly asRousseau, Marx, Heidegger and Sartredid, and wish to befree. But that freedomisan empty Gnostic
freedom from created parti cul arity which wenever attain. Hencethewidespread discomfortinduced withone's
social situation, with all social roles, al allegiancesand commitments, isultimately arevolt against our cosmic
situation. It results in an aimless and destructive fretting and discontent (angst), to be relieved by arbitrary
commitment to some politically radical movement bent on ‘ smashing the system’, which these days al so takes
theform of an alliancewith radical Islam against Western civilisation, its proximate object of discontent.

Polanyi’ scall that we accept theintellectual, cultural, historical, social and political situationsinwhich
wefind ourselvesand follow our callingsto conduct ourselvesresponsibly inthem, isalso apleafor thevirtue
of patiencein dealing with the problems of lifewhichinclude our own limitations. Likewise, the acceptance of
our cosmic situation ascreated and finitebeingsin acreated and finiteworld requiresal so thevirtue of humility,
of acknowledging that we are not the creators and masters of the world and that we must ungrudgingly accept
our subordinate status. And both require the virtue of hope to guard against the despair that we can achieve
nothingandthat lifeand effort arefutile. But nomerely political action canarousethepatience, humility and hope
that responsible conduct, both political and non-political, requires.
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its own a priori construction of the mind as a passive recipient of unstructured and atomic ‘sensations’,
‘impressions’, ‘sensedata’ and thelike. Kant appearsto have combined both empiricism and amore explicitly
rational ist constructivism.

SeeSFS p. 83; PK, p. 244.

Onth|s seeAurd Kolnai, TheUtopianMindand Other Papers, ed. F.N. Dunlop, L ondon, AthlonePress,

1995.

Trans Huntingdon, Cambridge, CUP, 1957; seePK, p. 213n.

SeePK Ch.9.

Sovere|gnty, pp. 228-30.

PK pp. 52 and 53-4.

PK, p. 245. Cf. Burke: * HecensuresGod who quarrel swiththeimperfectionsof man’, Speechat Bristol
beforetheEIectlon 1780, inWorks, London, Rivington, 1826-7,Val. 11, p. 359.

The Philosophical Theory of the Sate (London Macmillan, 1899, 4th ed. 1923) pp. 177ff.

*Discourseson Method, 1. Descartesproposed, inthemeantime, not todoubt hismoral beliefsand others

,, necessary for living.

PK p. 266.

PK pp216-24.

PK pp. 137,203, 215, 220-2.

PK pp. 212-3.

*TheNatureof Sympathy (trans. Heath, London, Routledge, 1954 ), Pt 3, Ch. 3. Onthelimitsof contract
generall7y seemy Beyond Liberalism, pp. 173-9.

Anarchy, Sateand Utopia, Oxford, Blackwell, 1974, p. 297. Cf. Polanyi onPopper’s‘ opensociety’: ‘A
wholly open soci ety would be awhol ly vacuous one—onewhich could never actually exist sinceit could never
haveanzg reason for existing’ (M p. 184).

cf PK, pp. 215, 221, 223.

*See the Epilogue, ‘ Gnosticism, Existentialism and Nihilism’, in Hans Jonas' The Gnostic Religion,
Beacor130Press Boston, Mass, 2nd ed. 1963.

Iris Murdoch, The Sovereignty of Good, London, Routledge, 1970.

Electronic Discussion List

The Polanyi Society supports an electronic discussion group that exploresimplications of the thought of
Michael Polanyi. Anyone interested can join. To join yourself, go to the following address: http://
groups.yahoo.com/group/polanyi_list/join. If you have difficulty, send an e-mail to Doug Masini
(masini @etsu.edu) and someone will seethat you are added to the list.
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FIFTY YEARS OF DISCOVERING PERSONAL KNOWLEDGE,
THE RISE AND DEVELOPMENT
OF THE POLANYI SOCIETY

Richard Gelwick

ABSTRACT Key Words: Michael Polanyi, Personal Knowledge, the Moot, Marjorie Grene, Gifford L ectures,
ThePolanyi Society , impersonal scientific objectivity, moral inversion, post-critical, tacit knowing.

This address to The Polanyi Society's June 13-15, 2008 conference at Loyola University in Chicago
commemor atesthefiftieth anniver sary of Michael Polanyi’ spublication of Personal Knowledgeand considers
the generative influence of Polanyi’s post-critical theory of knowledge that led to The Polanyi Society, its
journal Tradition & Discovery and more than 2000 books and papers on Polanyi’s philosophy.

1. TheFountainhead

Takingtimeat ascholarly conferencefor consideration of thesignificanceof Michael Polanyi’ smagnhum
opus, Personal Knowledge: Towards A Post-Critical Philosophy, is most appropriate since this work is the
fountai nhead of Polanyi’ sphil osophical thought. Takeaway Personal Knowledgefrom Polanyi’ sphilosophical
works, and he is a significant and interesting thinker with keen and memorable insights. Without Personal
Knowledge, Polanyi would most likely be remembered today by afew scholars for his prescient grasp of the
economic fundamental sthat led to the coll apse of the Soviet empire, hisdevelopment of the principlesof x-ray
crystallography and chemical reaction rates, and essays on science and freedom, science and the humanities,
and implicationsof gestalt psychol ogy for epistemology. Theseare major accomplishmentsthat outshine most
persons in any time, but they do not rise to the level of amonumental and culture-changing work. Personal
Knowledgeisachokeslam, atour deforce, amassiveargument. Personal Knowledgeoverturnstheestablished
intellectual hegemony of impersonal scientific knowledge. All knowledgeisnot impersonal, but personal; not
detached but involved knowing. With the publication of Personal Knowledge, a revolution begins and by
Polanyi’s100th birthday in 1991, we could say at Kent State that there hasbeen “atacit victory.” * Theideal of
strictly impersona knowledgeisnolonger secureintheacademy. Our participationinour knowingismorewidely
explored.

Thedateof thepublication of Personal Knowledgein 1958isan emergent event. Weknow that Per sonal
Knowledge cametogether slowly asthe outgrowth of Polanyi’ s Gifford L ecturesat the University of Aberdeen
in1951-52. Theinvitationto dotheselectureshastwo important aspectsin understanding Polanyi. One aspect
isthepurposeof theL ectures. Ontheonehand, theGifford L ecture programisseekingapersontoaddressnatural
theology inamodern sense of religion without supernatural miracles. (Pleasenoteall detractorsfrom Polanyi’s
interest in religion that the Gifford Lectures are regarded as about religion. His most important book was in
response to the general problem of religion in an age of science.) Polanyi isin Aberdeen lecturing because of
his growing reputation as a scientist who thinks about the role of faith in science and in afree society. When
we say “faith” we mean the act of trusting in and believing in as used in Jewish and Christian faith. Polanyi’s
book, Science, Faith and Society, one year before the Gifford invitation came in 1947, given as the Riddell
Memorial Lecturesat theUniversity of DurhaminEnglandin 1946, ispart of theimpetusfor the Gifford L ecture
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invitation. These Riddell lecturesarewhat | call Polanyi’s“inaugural address.” They show most clearly where
hislife purposeisturning toward an epistemological reform of grand proportions.?

Thesecond aspect of understanding Polanyi’ sGifford L ecturesisthesuffering, thedifficulty, andtime
ittook himto producefirstthelectures, thensix yearsl ater thefinished book of thel ecturespublished asPer sonal
Knowledge. This series of 20 lectures over a two-year period gives him time to think through and to build
systematically hisviews. Inthistime, heisalsoinagreat dialogue with the members of the Moot, agathering
of leading British sojournersand religiousintellectualswho met to pray (again note the spiritual dimension all
who detract from Polanyi’ s religious faith) and to diagnose, treat, and remedy the current crisis of totalitarian
states that were destroying the spiritual heritage of Western civilization. Heis also getting the help of arising
American philosopher, Marjorie Grene, aswell asthecreativeinterchange of lecturing during thistimeat major
American and British universities. But Polanyi struggled for four years before he gave the Giffords.® Invited
in 1947, he had to postpone them several times because he was not ready. Taking command of hisinsightsand
putting them into the forum of academic discourse was a major task in his move from professor of physical
chemistry toresearch professor insocial thought. Evenafter theGiffordsweregivenin1951-52, itisstill six more
years before they are published as Personal Knowledge. The total time from the Gifford invitation to the
published book is eleven years of intellectual struggle, reflection, creative imagination, consultation and
conversati on, widereading synthesi zedintothefour partsof Personal Knowledge. |nthistime, Polanyi examines
the essential structures of knowing, how they work to build asociety and acivilization, and how they arise out
of the biological and social history of humankind. When he finishes, he has tried to cover every angle, every
argument that one could propose to uphold the philosophy of detached impersonal knowing as the true guide
toknowledgeand truth. Having found impersonal objectivity fal se, heal so showshow knowingin scienceand
everywhere depends upon the tacit components of personal knowledge.

Several things stand out about Polanyi’ sGifford L ectures. Oneisthey are among the most seminal of
the entire Gifford series of over 100 years. Many Gifford lecturersareinvited after they have aready reached
the apex of their careers. Few besides Whitehead and James' lectures are as ground breaking. Polanyi was
beginning at least afourth career after medicine, physical chemistry, and economics. Personal Knowledgeis
an achievement of alevel of thought not reached by Polanyi before these lectures.

Another thing about the Giffordsisthat Personal Knowledgeis asurprise and its scope and depth of
argument arewhat makeit thefountainhead nourishing and giving strength to all hislater work. Separating The
Sudy of Man, Beyond Nihilism, Knowing and Being, The Tacit Dimension, and Meaning from the ground work
of Personal Knowledge misses the weight and seriousness of his epistemological program. To put it simply,
without Personal Knowledge there probably would be no Polanyi Society or the large body of growing
scholarshipworldwide.* Infact, Maben Poirier reportsthat there are now over 2000 publications on Polanyi.®
Personal Knowledge is a solid foundation supporting all that Polanyi wrote afterwards.

2. ThePolanyi Wilder ness

In 1962 when | met Michael Polanyi, Personal Knowledgewas barely known beyond its summary on
thebook jacket. Onecouldnot easily talk with university faculty or fellow studentsabout Polanyi without having
todoanintroductory overview and justification for bringing up Polanyi’ sphilosophical thought. Therewasno
familiarity or basicbackgroundfor discussing Polanyi. Bill Scott exhibitsthisprobleminhisimportant and early

Polanyi discussion in The Massachusetts's Review of 1962.° Scott labels Polanyi’ s theory of knowledge “A
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Gestalt Philosophy,” and in the article further identifiesit asan “existential gestalt philosophy.” Both terms,
existential and gestalt, provided morefamiliar handlesfor grasping what Polanyi isabout, but they barely open
thewindow to seeing aradical program of epistemol ogi cal reform. Thissamedifficulty of understanding Personal
Knowledgeisseeninthefestschrift for Polanyi’ s 70th birthday publishedin 1961.” Thetitle of the festschrift,
TheLogicof Personal Knowledge, paystributetothebook but thereislittledirect discussion of thebook. Instead
there is an organization of the contributed essays around the four parts of Personal Knowledge. Each part
presentsindirectly relevant essays. Except for Raymond Aron’s essay on “Max Weber and Michael Polanyi”
and MarjorieGrene’ sessay on“ TheLogicof Biology” the contributionsto understanding Personal Knowledge
areobliqueand indirect. A beginner looking for guidance here will be bewildered by being thrown into gems
of works by leading thinkers who associate themselves with Polanyi’s known concerns but do not directly
discusshisepistemol ogical arguments. Theessay by Paul Ignotus*On TheHungary of Michagl Polanyi” helps
with some background on Polanyi’ s Budapest years. Probably the greatest strength of The Logic of Personal
Knowledge is the range of illustrious thinkers who honored him with their essays and the intellectual breadth
and diversity that they represent from the physical sciencesto socia thought and philosophy. The festschrift
shows that some major contemporary writers highly regarded Polanyi, but they had not yet comprehended
enough his epistemology to discussit.

Tryingto construct aresearch proposal on Polanyi waslikebeinginawildernesswithout mapsbut lots
of cluesand asense of no boundaries. A polymath who published in awide range of journals, one had to ook
everywhereto seeif Polanyi might have beenthere. That washow | found theincredible half page 1936 letter
totheeditor of theBritishjournal Philosophy of Sciencethat Polanyi titled“ TheValueof thelnexact.” @ Polanyi
had forgotten that he had written it. The day | showed it to Polanyi he smiled brightly realizing that asearly as
1936, three years after immigrating to Manchester from the Kaiser Wilhelm Institute in Berlin, he already had
intuitively foreseen hiswholetheory of knowledge. Theshort letter protested the way philosophers of science
describe science as exact, precise, and quantitative and how they actually operate with vagueness guided by
skills.

| wasfortunatethat | wasworking personally with Polanyi for ayear and had the advantage of talking
with himabout hislifeand work. Without that direct contact, it would have been much moredifficult to develop
abibliography of his social and philosophical thought. When he came to the Center for Advanced Studies at
Stanford, he brought with him papers for me that he thought were the main ones that he had published. There
wereabout thirty papers. During that year, thanksto the great library collection at the University of California
in Berkeley, | searched indices of every journal in English that Polanyi mentioned or knew. |If Polanyi had
publishedinit at sometime, | looked it up, and made a Xerox copy. Fortunately, the social and philosophical
works of Polanyi were primarily in English, not Hungarian. From the small box that Polanyi brought, my
bibliography and reading of hispapersgrew toacollection of over 120 socia and phil osophi cal papersinEnglish,
not including those published more than once in different journals.

Realizingthat futurestudy woul d benefit from having these papersof Polanyi, | got theHolbrook Library
of Pacific School of Religionto pay for making amicrofilmof all of these papersandtoincludethemicrofilmin
their collection. Themicrofilmwaspublishedin 1963 as The Collected Articlesand Papersof Michael Polanyi
and included an 18 page catalogue and index to the papers.

Personal Knowledgewaspublished first in England on June 20, 1958, and aweek later in Chicago. At
first, therewerefew reviewsof it until after 1962. Scott and Mol eski report about twenty. They werebrief for the
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scope of thework. May Brodbeck, philosopher of science, said Polanyi was“ an obscurantist” and dismissed
the book.® John Ziman, a physicist and philosopher of science, was sympathetic but thought Polanyi should
have put more emphasis on scientific knowledge as social knowledge. He complimented Polanyi for showing
commonfoundationsof disciplines.’® Carl Friedrich, apalitical theorist, saw in Polanyi’ sapproach groundsfor
adiscussionof natural law.'* Julian Hartt, aphilosophical theologian, disputed that Polanyi istruly post-critical
because he saw Polanyi as still making the mind the central shaper of our knowledge and called Polanyi aneo-
Kantian.? Inshort, thereviewswerenot comprehensivein their understanding, and they showed thedifficulty
of reading Polanyi thoroughly enough to appreciate the coherence and force of hisargument. Most striking to
meistheir not commenting on Polanyi’ sgrand thesisthat weareliving under atheory of knowledgethat makes
absurd human knowing and the human rolein thefate of the earth. Polanyi, perhapswisely, followed Personal
Knowledge with shorter books and lecturesthat illuminated his major argument for anew theory of knowledge
replacing the dogmaof impersonal scientific knowing.

From1958t0 1968 when I ntellect and Hope, Essays|n The Thought of Michael Polanyi waspublished,
thanksto thework of William Poteat and Tom Langford, public thought and reflection directly on Polanyi was
scarce.® One of the tasks was to introduce Polanyi to diverse academic audiences. Thistask was gradually
undertakeninanumber of ways: 1) dissertations, 2) interdisciplinary conferences, 3) Polanyi’ slecturesat |eading
universities, 4) the development of The Polanyi Society, and 5) books on Michael Polanyi as a philosopher.

Fromthefirst dissertationsin 1965 through 1976, the year of Polanyi’ sdeath, there were 31 doctoral
dissertations on Polanyi’ s social and philosophical thought. Thelargest number was produced at Duke under
thedirectionof WilliamPoteat.** 1twas1977, 19 yearsafter Personal Knowledgebeforetherewasanintroductory
book on Polanyi. Composing abook on Polanyi had anumber of challenges. First, you facewhat | saw asthe
problem of thefirstintroductory book. Why abook on Polanyi? What' ssoimportant about Polanyi? What does
theory of knowledge about science haveto do with everyday life? Privileged as| was by study with and close
association with him for fourteen years, | felt an obligation to try to make him available to a general audience
without misrepresenting or degrading the depth of histhought. Soif you want tointroduce anew figure of the
rank of Polanyi who isgoing against the stream and who you see as crucial to your society, you haveto figure
out how to construct the story sothat thegrand pointisclear, persuasive, and promising or in Whitehead’ sterms
coherent, adequate, and applicableto the problem. Thebookson Polanyi since 1977 have shown anincreasing
gradient of appreciation, sophistication and complexity for first readerswith the exception of DrusillaScott’s
Everyman Revived, The Common Sense of Michael Polanyi, which | find isthe friendliest for first readers of
Polanyi. Whiledightly morephilosophically technical, Richard Allen’ sThinkersof Our Time, Polanyi hasagreat
advantagein brevity and balance. Allen, whileinviting peopleinto Polanyi’s major ideas and al so discussing
critically philosophical issues involved, manages to cover alot in very readable space. Although | have not
carefully yet studied Mark Mitchell’s new book, Michael Polanyi: TheArt of Knowing, | amtolditisaconcise
and sophisticated introduction. Andy Sanders' Michael Polanyi’s Post-Critical Epistemology is definitely a
book for philosophically-prepared readers asis Harry Prosch’s Michael Polanyi, A Critical Exposition. Jerry
Gill’s The Tacit Mode, Michael Polanyi’s Postmodern Philosophy does a double service of introducing
Polanyi’ s post-critical philosophy and showing its constructive ways beyond postmodernism. Certainly, Scott
and Moleski’ sMichael Polanyi, Scientist and Philosopher hasopened up Polanyi to awider audience by telling
theinteresting story of Polanyi’slife and work. It also hasthe value of seeing Polanyi’ sthought in the context
of theeventsof the 20th century. Certainly, thereisnow acoll ection of bookspresenting Polanyi’ sencyclopedic
work. Personal Knowledge isno longer an uncharted territory without guides and maps.
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3.WorldwideL ecturer

Evenif thepublic did not understand well what Polanyi was saying in Personal Knowledge, university
leaders wanted to hear more and find out what this scientist turned philosopher was saying. Hewasinvited to
major universitiesfor lectureseries. Nodoubt Polanyi’ sreputation for anti-communism, hisviewsoneconomics
and political freedomaswell ashistheory of knowledgemadehimanattractivefiguretouniversities. Remember
that thisperiodwasinthe 1960’ swhenthecol dwar washot; studentswerecriticizingtheimpersonal multiversity
of higher education, organizing for freedom rides to southern states and beginning the Vietnam War protests.
Theodore Roszak’ s The Making of a Counter Culture noted Polanyi’s Personal Knowledge as a sign that an
upheaval was occurring toward a more responsible society.®®

In Polanyi’s lecture tours you can trace his pursuit of the themes from Personal Knowledge. These
lecturesbecome stepstoward hislast major booksal ong with significant articlesand pamphlets. Theselectures
punctuateand underlinefeaturesin Personal Knowledgeandin Polanyi’ stotal work that needtobekeptinmind
today.

First, chronologically and logically, the human condition is foremost. We should not disconnect
Polanyi’ sthought fromhislife' sconcerns. BeforePolanyi wasaphysicianor aphysical chemist, hewasamoralist
as achild and as a student trying to sort out the problems of political liberty, individual and social actionina
world moving from monarchy to social democratic institutions. The problems of Communism and Nazism,
individual rights and socia progress were enormous for his life. Knowing has for him a profound ethical
dimension. Therefore, itisnot surprising that after Personal Knowledge, thefirst lecture series often focuson
this human predicament resulting from theimpersonal scientific model of knowledge. The Lindsay Memorial
L ecturesat theUniversity Collegeof North Staffordshirein 1958, after Per sonal Knowledgeispublished, become
The Sudy of Man.’® They claim exaggeratedly to summarize Personal Knowledge and show how itstheory of
knowledge as common ground for natural science and historiography. The greater point here is the subject of
understanding the human person in history and not succumbing to thefact-val ue separation model of objectivist
history. Inthe 1960 Eddington L ectureat Cambridge, thethemeis“Beyond Nihilism.”” Inthislecture, again
the emphasis is upon the destructiveness of human beings bent on social amelioration but acting immorally
because the beliefs and values that should restrain and guide them are undercut by the dogma of impersonal
scientificknowledge. In1961-62, asDistinguished Visiting Scholar at theUniversity of Virginiaandalsointhe
McEnerney lecturesat the University of Californiain Berkeley, Polanyi continued thiscampaignin thisseries
on“History and Hope.” 8 When | recall thisdominant concern in Polanyi today, | wonder if one of the problems
or questions that affects The Polanyi Society’s vitality is our lack of continuing relevance, contact, and
involvement in the struggle for human freedom and social improvement.

But thehuman condition for Polanyi could not be overcometoday without anew theory of knowledge.
This second point was already clear in Personal Knowledge, but it had not caught on. It was to this task of
clarifying his epistemological proposal that Polanyi began to turn more directly at Merton College in Oxford
University. Oneof Polanyi’ sfirst philosophy talksat Oxfordwason“ TheProcessof Knowing,” atitlethat shows
Polanyi going into the dynamics of histheory of knowledge. Amplifying the dynamicsand architecture of the
knowing processseemto be one of theresultsof Polanyi’ spersonal encounter with the cold reception of Oxford
analyticphilosophy. Whenhetravel edin September of 1962-63from Oxfordfor ayear at the Center for Advanced
StudiesintheBehavioral Sciencesat Stanford, hearrivedworking onhisTerry Lecturesfor that October at Yale.
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For four years, from Oxford to Stanford, to Y aleto Duke to Wesleyan University, Polanyi keepsrevising these
lecturesuntil they arefinally publishedin 1966 as The Tacit Dimension.’® Marjorie Grenethought that Polanyi
wasgoingtoruinthemby too muchrevision causingthemtolosetheflow of apubliclecture. Inthisperiod, Polanyi
ismoreintent on demonstrating the nature and principal el ements of histheory of knowledge. The connection
with the problems of human existenceis present, but as you read these | ectures you can see Polanyi’ s attempt
to engage the skeptical academic world. Walter Mead's work today toward the republication of The Tacit
Dimensioniscrucial for keeping widely available Polanyi’ s central and concise outline of his epistemological
proposal. Whileit lacksthearray of argumentsin Personal Knowledge, it setsout the strategic elementsof his
campaign to change our epistemological outlook.

Meaning, Polanyi’ slast book completed withthehel pof Harry Prosch,? alsoisagradual devel opment
taking nineyears. Thebook in Polanyi’ smind aimedto reach alevel comparableto Personal Knowledge setting
out again the cultural crisis of our eraand how an aternative vision of human knowing is necessary to avoid
disastrous consequencespolitically and socially. Inthisbook, Polanyi and Prosch carry forward the nature and
implicationsof tacit knowing both by extending theanalysismore specifically to genres of human knowing and
adding new termsto thevocabulary of tacit knowing. Though briefer than Personal Knowledge, thisbook shifts
focustoamoreinclusive, and moreultimatefocus, “ meaning.” Thechoiceof theword hasan obviousrel ationship
totheworld of rhetoric and analytic philosophy evenif it did not connect readily with the current work of those
fields. What thebook Meaning did doistomovePolanyi’ sepistemol ogical proposal toamoreinclusiveaudience
beyondtraditional Westernreligiousand thei stic outl ookswithout necessarily dismissing or contradictingthem.
Readfromthebackground of Polanyi’ sprior work, thebook isahel pful continuation of how Polanyi appliestacit
knowing to major domains of creative human activity. Read without the Personal Knowledge and Tacit
Dimension background, the book is less compelling. So far, Meaning has not received the attention that it
deservesin spite of itsjoint authorship and the attendant debates about it. Thereis, however, another way of
grasping Meaning which takes us to a new rubric for looking at the impact of Personal Knowledge.

4.Interdisciplinary Study Groupsand Confer ences

While | have traced the impact of Personal Knowledge through the follow-up books of Polanyi
developed out of lecture series at universities, | have omitted that one of the major forces of his developing
thought was the interdisciplinary study groups and conferences that grew out of this monumental work. In
December of 1964 towardtheend of themonth several thingswerehappeninginNew Y ork City. Oneisthat Polanyi
was there making an agreement with Harper Torchbooksfor apaperback publication of Personal Knowledge.
Also, Marjorie Grene, Edward Pols--aprofessor of philosophy at Bowdoin College--and Polanyi weremeeting
withtheFord Foundationto obtainfunding for aseriesof conferencesonthetopic* Study Group on Foundations
of Cultural Unity.”?t These conferences developed not by focus on Polanyi’s thought but by focus on the
infection of scientism acrossthefieldsof intellectual inquiry. They sought to develop “aconvergenceof ideas
separately developed in various fields....”? Leaders from the arts, natural and social sciences as well as
philosophy wereinvited. AmongthemwereWilliam Poteat and Bill Scott. Polanyi waslisted aschairman, but
amajor part of theorgani zing and editing of published papersfromthegroupwasdoneby MarjorieGrene. Edward
Polsarranged for Bowdoin College' sprovision of facilitiesin anew center on campus especially designed for
such meetings. Through these meetingsand ahost of othersasfar away as|ndia, Polanyi was getting ahearing
among personsawareof theproblemsof aculturedominated by scientism. TheStudy Group heldtwo conferences
at Bowdoin and then at the University of Texas between 1965 and 1969.
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Alsointhe sameweek of December 1964, theformer National Association of Biblical | nstructorsmet
at Union Theol ogical SeminaryinNew Y ork. Noticethat thelettersof thisgroupareNABI, the Hebrew wordfor
prophet. Foryears, NABI wastheorganizationfor collegereligion departments, seminary, and graduateschool s
of theology and religion.Thismeeting wasthefirst oneof thisgroup that now wasincorporated asThe American
Academy of Religion. Atthisfirst national meeting of the AAR, the President, JamesPrice of Duke University,
chosefor hispresidential addressto haveinstead apanel of speakerson Michael Polanyi. The panel members
wereTomLangford, Chair of theReligion Department at Duke, Ruel Tyson of theUniversity of North Carolina,
and myself still writing adissertation on Polanyi. Michael Polanyi, William Poteat and Marjorie Grenewerein
theaudience. | tried to give an outline of Polanyi’ stheory of knowledge. Tyson contrasted Polanyi and Kant.
Langford focused on Polanyi’s application of the Pauline scheme of redemption. The presentations were
generously receivedwithmainly questionsof clarification and without critical opposition, Marjorieand Michael
were encouraged, and afterward the Polanyi group celebrated the New Y ear at Polanyi’ s hotel.

Several features stand out in this survey of the growth and development of Personal Knowledge's
impact. OneisPolanyi’ sinterdisciplinary outreach and collaboration. Hiswork seemstohavehaditsbest hearing
not in the halls of academic philosophy but in forums where inquirers sought insight on grand questions of
cultural fragmentation and destruction of human values. The themes of recent violent history and grounds of
hopeareunderlying concernsthroughout. A second featureistheconviviality. Polanyi and Grenearegathering
peopl e with serious concern and willingnessto explore waysfor affirming acommon vision of knowledgethat
restores confidence on what persons can do to continue human life with dignity.

5. ThePolanyi Society

One of the lecture trips Polanyi made that led to conferences and further work on his thought was to
theUniversity of Daytonin1969.2 Therein Dayton, agroup called CHERS, an acronym for Consortium for Higher
Education Religion Studieswasled by an ableclergyman and educator, Fred Kirschenmann. Dr. Kirschenmann,
aonetime student at Chicago Theological Seminary and former chair of the Religion Department at Y ankton
College, workedwith not only theUniversity of Daytonbut al so other academicinstitutionsintheareaincluding
Wright State University, Antioch College, Wilberforce University, Defiance College, and Heidel berg College.
They formed a consortium to deal with issues on values and religious questions in higher education. An
exceptional student at Dayton University, Bruno Manno, suggested bringing Polanyi to the campusto lecture.
Polanyi was invited, came, lectured, and received an enthusiastic response as a leading scientist turned
philosopher providing aphilosophical approach for the CHERS program. Polanyi they saw promoted theaims
of renewing the relations of faith and of reason, science and religion, and arenewal of human valuesin higher
education. To continue this direction, they wanted to bring Polanyi back to give more lectures. But thiswas
1968 and Polanyi wasfacingtwomajor challenges. Onewasdeclining health showingmainly inlapsesof memory
and shorter periods of ability to work on hiswriting. Hewas aready working on lectureson “Meaning” at the
University of Texasat Austin and also at the University of Chicago. Fortuitously for me, | had just been with
him at the University of Chicago to talk with him and to attend one of hislecturesin his“Meaning” project. It
wasoneof thosewonderful dayswith him like so many otherswhen solost inthought and walking to hislecture
hall, wewound uplost andinthewrong placeand were saved by akind student who knew wherehewassupposed
tobe. Anyway, Polanyi recommended meto CHERS, andinthefollowingacademicyear | commutedtherefrom
Stephens College to teach a course on Polanyi for faculty and graduate students from the member schools.
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Among the faculty attending were Gene Reeves and David Griffin. Reeves became an active member of The
Polanyi Society. Also during thistime, Joe Kroger and John Apcsynski attended one of the meetings as they
were beginning their interest in Polanyi, and both later made substantial intellectual contributionsto Polanyi’s
thought and Christian faith.

The CHERS program continued for several yearswith visiting lecturers each year. Bill Scott, Harry
Prosch, Sigmund Koch, and Ruel Tyson all presented their views of Polanyi’ sthought and how they appliedit.
Inasecondtimearound, | didthat with Polanyi ontheresurrectionandecology. Theclimax of theCHERSprogram
wasinthespring 1972 whenthey brought Polanyi tothe Daytonareaagainfor aninternational conferencecalled
“The Cultureand Crisis.” Wemetinaseminary near thecity of Dayton. Besidesfaculty and studentsfromthe
CHERS colleges, there were about 34 participants from the United States, Canada, and England. Amongthem
wereDdeCannon, Jerry Gill, Benjamin L adner, John Brennan, Harry Prosch, Elizabeth Sewell andMarjorieGrene.
Polanyi wasthe only speaker. Although Polanyi’ s presentationswere affected by hismemory lapses, theforce
of hisideasandtheenergy of themeeting werecreativeand hopeful. Besidesan opening banquet andtwoformal
talks, the group met with Polanyi in sessions of open conversation, moving from comment or question to
discussion. It was clear that there was an affirmative spirit and unity with Polanyi’ s thought, and we were a
unanimous group of one mind and spirit on the importance of Polanyi’s thought for our time. So it was not
surprising that it was proposed that we begin a network of communication by newsletters sharing thoughts,
correlating our work and theworks of otherswith Polanyi, and allowing for the possibility of future meetings.
There was a sense of acoalescing intellectual movement of which we were apart. The CHERS office of Dr.
Kirschenmannand Bruno Manno assumedtheroleof coordinator. Out of theneedfor anidentifier for ourselves,
wechoosethenamefrom The Tacit Dimension, “ The Society of Explorers.” Thenamefitthegroupwell. Itwas
not adisciplinary group but amultidisciplinary one. What washeldincommonwasasensethat Polanyi’ sthought
was opening away for many fields of thought and research to move forward in their distinctive research and
creativity but with acommon framework that respected the human dimension and calling in al knowing, the
importance of valuesthat open, free, and sustain usin pursuit of truth and the good in our individual fieldsand
inour society. | remember vividly without her exact wordsthat onthemorning of thethird day, Eli zabeth Sewell
sharedwithusabrief poem shehad writtenthereduring the previousnight comparing Polanyi toaspring flowing
like abrook that cleanses and renews. It was apowerful meeting. There was a sense that though Polanyi was
aging, hisimportant work was just beginning, and many of uswere ready to carry on.

TheSociety of ExplorersNewsletter inthefall of 1972 wasthefirst publication of thePolanyi group.On
themembershiplistaresomestill familiar namessuchasWalter Gulick and AaronMilavec.? Our statusasagroup
wasdifferent fromtheother groupswithwhom Polanyi had workedintheconferencesontheUnity of Knowledge,
theCongressfor Cultural Freedom, the Society for Freedomin Science, or theMoot. Weweremostly junior faculty
members and graduate students, without superior distinction in our fields or institutions, and generaly in
teaching positions not connected with graduate research. In short, we were mainly younger scholars attached
toamovement of thought not yet recogni zed asamajor contribution or trend. Even our major mentors, William
Poteat and Charles McCoy, remained interested but outside the newsl etter-to-newsl etter interchange of the
group, leaving their students to keep them informed.

Thewinter 1972 and spring of 1973 Society of Explorers Newsl etters list among new members Gus
Bretyspraak, Jim Stines, Doug Adams, John Apczynski, Dale Cannon, and Phil Mullins. Theseareall, of course,
peoplewho continueto make contributionsto the growth of Polanyian philosophy. During the summer of that
year, aSociety of Explorers conferencewas held at Skidmore College, where Harry Prosch wasteaching. The
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conference focused on the uses of Polanyi’s philosophy in rhetorical theory, pedagogy, meaning in the arts,
philosophy of language, and relationshipsto Bernard Lonergan and Karl Popper. Thisrange of interestsled to
expanding theleadership of the Society of Explorerstoagroup of additional coordinatorsencouragedto organize
andto gather connectionsin specific areas. Thesix areasand coordinatorswere: Art Studies- DouglasAdams,
Educational Studies- Raymond Wilken, Medical and Psychiatric Studies- AllenDyer, Philosophy Studies- Harry
Prosch, Religious Studies - myself, Rhetoric and Communication Studies- Sam Watson.

Another change was made at the Skidmore conference of 1973. The name of the group was changed
from The Society of Explorersto ThePolanyi Society in order to beclear to personslooking for Polanyi studies.
Also, alogoforapost-critical philosophical groupwasborrowed from Taoism by adoptingtheyin/yang symbol.
Thelogo appeared onthe masthead of The Polanyi Society “newsbulletin.” Thereisnorecord of any discussion
of the adoption of this logo. It may have been an executive decision of the General Coordinator, Fred
Kirschenmann.

It ought to be noticed that the polity of The Polanyi Society wasvery collegia andintendingto be non-
hierarchical. Thetitle“coordinator” instead of president or chair person represented a spirit of mutuality and
of democraticideals. Authority wasgeneral inthe Polanyian sense that we were committed to listening and to
discerning as a group what we should be doing and where we should be going. Leadership positionswere an
honor tohold, but they weremoreamatter of serviceby someonewhohad ability, time, andinstitutional resources
tosupport ThePolanyi Society. Further, therewasawel comingof new personsintothegroupthat madeyounger
and older scholarsat home regardless of their stagein study in thethought of Polanyi. That spiritisvery much
alivetoday inthetravel fellowshipssupported by ThePolanyi Society. ItisthePolanyianwisdomthat discovery
and truth can breakthrough and come from persons and places that we may not have expected or yet seen.

Theyear 1975wasanimportant stageinthelifeof Polanyi and ThePolanyi Society. TheMichagl Polanyi
papersweresuperbly organi zed and catal ogued by John M. Cashand archivedin The Joseph RegensteinLibrary
Department of Specia Collections.® Thechoiceof Chicago wasawonderful outcometo acontest for possession
among several universities. Chicagoisan appropriate location for many reasons. Alsoin 1975, Polanyi’slast
major work, Meaning was published. Polanyi had chosen T. F. Torranceto be hisliterary executor, and | had
returnedfrom Englandinthesummer of 1974 after spendingayear driving between Oxford and Cambridgeworking
with Polanyi on Meaning at Oxford and with Arthur Peacocke at Cambridge on understanding the new biology
unleashed by thediscovery of thegenetic code. Oneeveningin Cambridge, | went over to Westminster College
to hear the famous Barthian theologian T.F. Torrance who was giving a lecture to divinity students. To my
surprise, hewas expounding on science and religion and why students should be reading Michael Polanyi who
had grasped the deep rel ations of science, faith and reality with the same kind of depth as Einstein’ s space and
timein the theory of relativity. Afterwardswe talked, and | mentioned my work with Polanyi, and Torrance
encouraged meto submit apaper to The Scottish Jour nal of Theology, which | did.?® Theimportant thingisthat
three partsof thisstory cametogether inwhat | regard asthe beginning of The Polanyi Society inthe American
Academy of Religion.

With the opening of the Polanyi papersat the Regenstein library in 1975, the publication of Meaning,
and the annual meeting of the AAR occurring in Chicago, | was ableto unitethese eventsinto an AAR Polanyi
program. | was able to get Stephens College to provide enough honorarium for alecture at the collegeto fly
Torrance to Chicago and to Stephens College in Columbia, Missouri. This arrangement made it possible for
Torrance tocomeandinspect the Polanyi papersat theRegenstein, to represent Polanyi at aUniversity of Chicago
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reception celebrating the publication of Meaning, to lecture at Stephens, and for us most significantly to take
partinan AAR symposiumcalled“ TowardsA Post-Critical Theology, Thelnfluenceof Polanyi.” 2 Theprincipal
speakerswere TorranceandlanBarbour. Our planningfor thebook receptionandforthe AAR symposiumgreatly
underestimated thenumber of peopl ethat would come. Theroomsweretoo small andabout 75 peopleweretrying
to crowd into a space for twenty to thirty people. Also responding at the discussion were Joe Kroger, Aaron
Milavec, Doug Adams, John Apczynski, Allen Dyer, Daniel Hardy, Frank Kirkpatrick, Robert Palma, Richard
Prust, Gene Reeves, Loyal Rue, and Alford Welch. There was so much interest in Polanyi at this meeting that
wedecidedto planfor anannual program at the American Academy of Religion. Inretrospect, that decisionled
tothe AAR becoming the sitefor the annual Polanyi Society meeting. So many of theinterested personswere
regular participantsintheAAR, andthe AAR provided avenuefor our meetings. Despitehighinterestin Polanyi
therewas also diversity in outlook. Therewas disagreement on how to read and to interpret Polanyi generally
aswell asinreligion and in theology. There was more consensus on applying him to the arts.

Gradually the other disciplinary areas of The Polanyi Society faded away. Harry Prosch organized a
session at the American Philosophical Association on rhetoric and Polanyi’ s philosophy. Raymond Wilken
organized a conference on Polanyi and education at Kent State University and later the Polanyi centennial
conference. The main arenafor discussion became the AAR Polanyi meetings.

Thestory of ThePolanyi Society hasmuchinteresting substanceand detail rememberedinthevolumes
of itsjournals. Oneisthat JereMoorman brought intoitslifeanenduring awarenessof theimportanceof Polanyi
fortheworld of everyday lifethat weall share. Hedidand still doescall attention tothoseissuesfrom psychol ogy
to business ethics to humor. Moorman produced a book of cartoons about Polanyi and some of them were
reprinted in The Polanyi Society newsletter and TAD until copyright issues prohibited them. What Moorman
didwasto show how humor worksby theintegration of incompati bl esinto surprising meaning andrel ationships.
Severa morethings should be pointed out. In Britain, therewasaparallel group with itsown periodical called
Convivium. The Polanyi Society newsletter and Convivium shared and reprinted articles from each others
publication. Thanksto Richard Allen that journal and its Polanyian concerns have survived through the new
Britishjournal named Appraisal. Our North Americanjourna namechanged from ThePolanyi Society news etter
in 1984 to Tradition & Discovery. | asked for suggestionsfrom the membership, and wegot only afew. Avery
Dulleswrotethat we should keep Polanyi inthe name. | thought it should have aname suggestive of Polanyi’s
grand themes. Personal Knowledge was suggested, but it seemed confusing and limiting to use the book title.
So | chose“Tradition & Discovery” with the hope of including the breadth, challenge, and focus of Polanyi’'s
thought. Thereisalsoacontributionfromeither BruceHaddox or RonHall, | think they weresitting besideeach
other, who commented at one of The Polanyi Society business meetingsthat we had enough good papersat our
meetings to produce ajournal. That insight was the beginning of our change from a newsletter format to a
combination of newsandal so papers. Thefirst yearsof theperiodical werecrudely donelikeajournal by cutting
and pasting papers on to a40 page format and Xeroxing them.

After the Polanyi centennial at Kent Statein 1991, Phil Mullinstook over as editor and improved the
journal in so many ways. First, inthe quality of its production, its appearance, and its content. Second, he put
the journal into the scholarly literature through their indexing programs.Third, he raised the standards for
publication by aprocess of peer reviews. Hiswork, and that of Walter Gulick and Paul Lewiswho ably assist
him, hastruly led and improved the significance and outreach of thought on Polanyi. We now haveajourna
of professional quality. For about ten years, the Society also has had aweb site that continues to grow and
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assures that Polanyi resources are availablein the el ectronic world. The web site archivesissues of Tradition
and Discovery back to 1991 and also has many short articles by Polanyi aswell as audio resources such asthe
McEnerney Lectures.

In the evolution of The Polanyi Society a number of organizational changes occurred. The annual
meeting of theA AR becamethelocationfor ThePolanyi’ Society’ sannual meeting. ThePolanyi Society became
incorporated as a tax exempt professional society. The office of coordinator and editor of the journal were
separated and done by different persons. When Phil Mullins becamethe editor of our periodical in 1991, David
Rutledge was chosen to be Religious Studies Coordinator organizing the programs for the annual meeting
through 1997. Martin Moleski, Walter Gulick and Paul L ewiscontinuetoday workingto organizethe Society’s
annual meeting. Walter Gulick becamegeneral coordinator in 1999 until Walter Mead waselectedin 2006.This
year Walter Gulick and RonHall areworkingto organi zeaPolanyi Soci ety meeting at the A merican Philosophical
Association meeting in December.

L et mecomeback to our purposeat thisconferencerefl ecting on Personal Knowl edge after fifty years.
When | began to study Michael Polanyi in 1962, | felt very alone. The Polanyi circlewasvery elite. Therewere
few faculty competent to guide research. There was almost zero secondary literature. Today the situation is
enormoudly different. Theamount of scholarshipissoextensivethat itisdifficulttoexamineall of it. Thework
of Scott and Moleski on Polanyi’s biography has significantly organized and made possible much greater
appreciation of thelife, thought, and world of Polanyi’ sremarkablejourney. Thedepth and value of Polanyi’s
Personal Knowledge has called forth alegion of professors who think, teach, write, and apply insights and
principles based on Polanyian philosophy. Tonight we can celebrate that that task iswell on itsway, and we
areapart of it.

Oneof my goalsinlifeafter study with Polanyi wasto hel p othersto know histhought. Thankstothe
power of Polanyi’sPersonal Knowledge, we are not alonetoday. Polanyi studiesin England and Hungary, and
The Polanyi Society in North Americahas helped to do that. Later this month another conference in Budapest
by The Michael Polanyi Liberal Philosophical Association also celebrates the impact of Polanyi’s Personal
Knowledge. Their conferencesandtheir journal PolanyianacombinedwiththeBritishjournal Appraisal shows
the great productivity of thought created out of Polanyi’s thought.

Aswemeet therearetwo concernsthat weshould still consider. Oneisthe challengeof theimpersonal
understanding of scientific knowledge. Despite postmodernism and other formsof criticism, theoverly simple
reduction of everythingtomaterially measurablequantities persists, althoughit keepstakingonnew forms. The
eliminativematerialism of cognitivescienceand evol utionary biology, theexcessiverelianceon brute power by
national states, and themechani stic expl oitation of theenvironment all thriveon adead view of natureandreality.
But secondly and perhaps more threatening is the growth of a global technological and industrial world also
inflamed with a passion for material progress and without transcendent valuesto guide and control it. Hereis
aworld likely to encounter the same problemsof moral inversionthat occurredin Europeand in Americainthe
twentieth century. Oneof thebright momentsinour midstisour Chinesemember Y uZhenhua® Insuch persons,
the understanding of Polanyi is becoming worldwide.

When | began studying Personal Knowl edge and found meager and inadequate discussion of Polanyi,
oneday | took alook at what happened when Whitehead published hisGifford lectures Processand Reality and
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discoveredit wasal sonearly twenty yearsbefore substantial work built on hisfoundations. Great philosophical
thought takes time to absorb and to pursue. “Tacit knowing” is now a phrase turning up in the public square
without attribution and superficial understanding, but thephrasesignificantly isin circulation. | expect that we
areat that moment when theimpact of histhought will shift from Polanyi theman, asit did for Whitehead, tothe
termsand conceptsthat serveto guide ustoward overcoming the dehumanization of life and constructing ways
of bringing the growth of knowledge and civic and global life to abetter understanding. Thetimeisripeto put
Polanyi’ sthought to work in constructiveways. Plato had hisAristotle. Whitehead hashisCharlesHartshorne
and John Cobb. Polanyi’sthought is ready and waiting for his creative explorers.
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Comments on Michael Polanyi, Scientist and Philosopher

ABSTRACT Key Words: Biography of Michael Polanyi, Michael Polanyi, Scientist and Philosopher
Thisarticle discusses the 2005 OUP biography of Michael Polanyi by William T. Scott and Martin X. Mol eski
SJ., Michael Polanyi, Scientist and Philosopher . ThediscussantsareN. E. Wetherick, Brian G Gowenlock, and
John Puddefoot; Martin X. Moleski, S J. briefly responds, providing a previously unpulished letter from
Polanyi to Reverend Dr. Knox, a Presbyterian mininster.

[Editor’ sNote: In the summer of 2006 (TAD 32:3), there werefive articles on Michael Polanyi, Scientist and
Philosopher by William T. Scott and Martin X. Moleski, S.J. Marty Moleski kindly responded to theseauthors.
What follows continues this earlier discussion.]

A Good ManWho Threw HimselfinAmongTheologians:
A Comment on Polanyi and theNew Polanyi Biography

N.E.Wetherick

I never met Polanyi nor heardhimspeak. | did once(intheearly seventies) invitehimtoaddressameeting
of psychologists and he accepted (any topic, at any length). Unfortunately he withdrew (or waswithdrawn) at
thelast minute. | had becomeinterestedin hiswork inthemid-sixtiesby reading Personal Knowledge(1958) for
thefirst time and without much understanding. | was keen to meet aman who was clearly amajor intellect and
shared my dissatisfactionwith philosophy asit thenwas. My luck was out —I wasnot awarethat hehad already
entered hisfinal decline though he wasto live on for several more years. When hislast book Meaning (1975,
co-authored with Prosch) appeared, | was asked to review it and did so at some length (Journal of the British
Societyfor Phenomenology, 9, 1978, pp.60-62). | had edited aspecial number of that journal , devotedto Polanyi,
inthe previousyear. | published three further papersin 1997 and 1998 by which time | had gotten to know his
work better. | recently re-read the 1978 review and was pleasantly surprised to find that | can still stand by it.

| am (or was) apsychol ogist and my subject hasnot attracted many major intellects—sofar only
Freud and Piaget. What | have written about Polanyi has been mainly concerned to show how much
psychology might have benefited but did not.

My luck wasinasregardstheauthorsof Polanyi’ sbiography, Prof W.T.Scott and Fr. Martin Mol eski.
I met Prof. Scottin Aberdeenandwasabletobeof somesmall assistanceto him; | met Fr. Moleski in Edinburgh.
| don't think | was of any assistanceto him but | enjoyed his company as much as he appearsto have enjoyed
mine. Their book has vastly increased my understanding of Polanyi in two principal respects. | had always
arguedthat theval ueof hisphilosophy of sciencesprang fromthefact that heal oneamongwritersonthesubject
was also afront-rank physical scientist with laboratory experience; he was someone who had got his hands
dirty (though apparently he was clumsy with apparatus— his assistants tried to keep him away fromit).This
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book (two thirds of which covers his early, scientific career) enables me to put flesh on the bones of that
hypothesis. Hislater career, asphil osopher and social theorist, | described asacaseof “ agood manfallenamong
theologians’. Thisis not quite fair to theologians. Fairness to theologians does not come easily to me but
perhaps| should have said “agood man who threw himself in among theologians’. He refused to deny them
the right to commit themselves to the truth of their propositions in the same sense that scientists commit
themselvestotheirs. He might have said that while scientists are (or should be) ableto specify what evidence
would be sufficient to persuade them that aproposition they regard astrueisactually fal se, theol ogians never
are. Unfortunately, human nature being what it is, some scientists are equally at fault in this respect.

Polanyi’ sscientific career beganearly. In 1914, some of hiswork wasapproved by Einstein nolessbut
for most of thefirst worldwar hewasrequiredto serveasamedical officer inthe Austro-Hungarian army —part
of thetimeat forward casualty stations. Helikely had acloser acquai ntance with human suffering than most of
usever acquire. Assoon as he could, hereturned to research and at an exciting time. Much was by then known
of theinternal structure of the atom. Much was a so known about which chemical substances combined with
which and in what circumstances. Everyone agreed that the former phenomenamust account for the latter but
littlewasknown of how thiscameabout. That wasthe problemtowhich Polanyi addressed himself —in Budapest
till Horthy revived anti-semitismin Hungary (1920), in Berlintill Hitler did thesamein Germany (1933) andin
Manchester until hisfinal turntophilosophy in1948. Working with primitivehome-madeequipment, constructed
ad hoc for each investigation, he had laid foundations for the eventual explanation of many different chemical
phenomena, but usually switched to anew problemwhenever theway to the sol ution of theone hewasworking
on seemed obvious to him. This enabled someone else to take the final steps and get the credit for the
breakthrough. He advanced and defended a theory of the adsorption of gases onto arough surface which was
rejected by his contemporaries but turned out later to be fundamentally correct. (At Manchester, he was not
allowed toteach hisown theory.) Hea so postulated and defended the existence of anew kind of physical force
toexplainhisresults, but it turned out to be non-existent and unnecessary following advancesin quantumtheory.

WhileProfessor of Physical Chemistry at Manchester, hedid no experimentshimself but wontherespect
of hisassistants and students by his ability to propose an experiment and, when the result was brought to him,
say at once what bearing it had on the theoretical i ssues under investigation and what ought to be done next—
or occasionally that the result waswrong and the experiment must be done again. Most of hisown time appears
to have been devoted to economics at this stage.

Polanyi experienced sciencein all itsaspects, success and failure; he grasped the fact that all that can
be doneisto commit oneself to the truth of any proposition that one believesto be true, in the knowledge that
it may be false. The commitment is motivationally necessary to ensure continued progress; the in pectore
reservationfollowsfromtheway theworldis. Theworld givesevery appearance of being anexusof interacting
causal forces but for an event A to function as a predictor of a subsequent event B, a certain subset of causal
factors have to be present (absent). We can never know how large this subset is. A factor may be essential to
the prediction, but since, in our experience, it hasalwaysbeen present, itsrel evance has never beenrealised. Or
afactor may haveto beabsent which hasnever, inour previousexperience, been present - thisisthereal problem
of induction.

Itfollowsthat “If A then B” can never beknowntobeauniversal scientific law and, strictly speaking,
no conclusion canever bedrawn about the A now beforeus; i.e. whether it predictsB or not. Butwedonot usually
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speak as strictly as that— we commit ourselves to the proposition or not as the case may be, we treat it as a
universal. For athousand years, the principal users of logic were theologians not scientists and they insisted
on the absol ute truth of their propositions—on the “ Truth”. Scientists were persuaded that they must claim as
much for theirs and thence was born strict empiricism. Theoretical propositions must, they thought, come after
observation of thefactsin order tobe*“true”, not beforeit. All the sciences except my own have seenthefutility
of this requirement. Polanyi saw it, brought the consequences out into the open and drew the appropriate
conclusions.

Throughout hislife, Polanyi yearned for the comfort of sincerereligious belief but could never bring
himself toacceptitintellectually. HewasbornaJew, received at one point into the Roman Catholic Church (but
never afterwards attended a service) and once expressed a willingness to subscribe to any form of Protestant
worship. Attheend of hislife, hisview wasthat oneshouldworship God*“inorder to makeHimexist, not because
hedoesexist”. Suchaviewisonly likely tobeacceptableamong highly sophisticatedindividuals. Most religious
believersworship God because they think he does exist and insists upon it (and might send them to hell if they
don’t). Many of them draw genuine comfort from their beliefs but it is necessary to ask why thisisthe case—
apsychological question. For some, Pascal’ swager isthe answer—best be on the safe side. But thereisamore
fundamental reason. I n organisms, the knowledge-acquiring mechanism (i.e., the central nervous system) isso
constituted that to decide on any course of action it is necessary to take account of the evidence favouring all
the aternative courses open to the decider and known by him to be so. To decide on oneisto commit oneself
in Polanyi’ sterms. Thisis astrue of therat in the maze as of the scientist in the laboratory. Aswe have seen,
itisequivalent to accepting auniversal proposition “All situations A make aprediction that requiresaresponse
B fromme”. Theidea scientist keepsinmind (in hislaboratory) the possibility that he may be wrong but even
he/shewill often accept the full implications of theuniversal in everyday life. For the majority, thisisthebasis
of the comfort afforded by religious belief. The accepted authority prescribes which propositions are to be
accepted and acted upon—there is no need to consider the issues for oneself, no need for any in pectore
reservations—and indeed entertaining such reservations may be dangerous. |n members of the human species
(onlyinthem), itispossibletooverrideany previously accepted system of propositions, which someindividuals
do, but not many. It requires effort and may involverisk.

Virtually al human conflicts are based on religious differences. When all parties hold that their
fundamental beliefsarethe” Truth”, some of them may fedl obliged to offer othersthe opportunity to convert—
andtokill themif they won't. Christiansappear to havestopped behavinglikethis, but only inthelast few hundred
years. Muslims still do but they of course started six hundred years later. Such phenomena are not only to be
seenin old, established religions; anal ogous behaviours may be seenin Moonies, Scientologists, etc. They are
a consequence of the way our mind/brain works —an essential and inevitable part of the human condition. |
cannot share Polanyi’s optimism that the unsatisfactory parts of human nature may be eliminated without
sacrificing at the sametimethe human capacity to advance scientific knowledge of theworld and construct and
appreciateworksof art, literature, music, etc. Thesecapaciti esarewhat di stinguish usfromwhat used to becalled
the“brute creation”. We should be thankful for them and live as best we can with the attendant disadvantages.
To change human nature is the ambition of al religions; they have all failed and will continueto fail.
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Michael Polanyi. Scientist and Philosopher :

Some Gener al Pointsand Per sonal Reminiscences

Brian G Gowenlock

A characteristic of good biographies is their capacity to raise questions and supplementary thoughts
inaddition to the admiration that rightly isthe due of the author(s). Thiswork isaconsiderabl e achievement for
the subject had a very wide range of interests and activities and the authors have succeeded in conveying an
integrated picture of Michael Polanyi. My major contact with MP was during my undergraduate and research
postgraduate yearsin Manchester, 1943 - 48 and Part 111 givesfull coverage of al the Manchester years. From
the academic staff in the Chemistry Department and also reading some of the Berlin publications, | learned
something of the formative years covered in Part I1. Hislater books and a meeting and conversation in Oxford
in 1965 added to the picturegivenin Part IV.

MP sarrival inManchester wasimportant for theresearch careersof threemembersof the 1933 honours
B.Sc. classin chemistry. Alwyn. G. Evans and Ernest Warhurst studied sodium flame reactions and Charles
Horrex, after ayear with Dr G. N. Burkhardt, studied reactionsusing deuterium labelling. | learned much of the
stimulus of those yearsfrom thesethree, all of whom spent sometime during thewar yearsin other universities
(AGE, EW) or inindustry (CH) and CH and EW were successive supervisors of my research under the distant
supervision of MP. Apparatus that had been brought from Berlin (p. 147) wasstill in use, with later additions
and replacements, in 1948. 1n 1934 Daniel Eley joined M P’ sresearch group having graduated B.Sc. that year in
Manchester (p. 150). My memory suggeststhat the technician mentioned on p. 148 wasL eslie Roberton.. Small
errorssuch asthesearefew, e.g. M Szwarc (p.207, 219 and 363) appearsas Swarc. On p. 191, Hank Skinner is
described asan Oxford physicist: heworkedinthe Oxford Physical Chemistry L aboratory with L eslie Sutton on
electron diffraction beforeworking in chemical industry alongside CharlesHorrex. The problems of isobutene
polymerization formed part of the departmental folklore of unusual results until rigorous purification of the
reactantswascarried out (p. 191-192).

MPwasunusual in hislecturing to thefirst year classin that it wasforbidden to take any notesduring
lectures. Duplicated notesand diagramswereavail abl eafter each |l ectureand thebooksrecommended wereM ax
Born's Restless Universeand Linus Pauling’s Nature of the Chemical Bond. Asthe weekswent by hisvoice
becameweaker andintheNew Y ear of 1944, hehad to stoplecturing (p. 193) and notetaking returned with the
course being taken over by Fred Fairbrother.

Onp. 169, thework of E. T. Butler on determination of C-I bond energiesisdiscussed. Theremarkable
feature of thiswork isthat the values obtained for avariety of organic iodides are reasonably close to modern
valuesbut, in many cases, these were obtained by assuming that the activation energies could be obtained from
asinglerate constant coupled with an assumed frequency factor of 10™® sec. Later work under the supervision
of CharlesHorrex by Fred Moorein 1945 and myself in 1946 demonstrated that the pyrolysisof ethyl iodidewas
morecomplex, andthestudy of benzyl iodideby Michagl Szwarcin 1946 gavefurther support tothecomplexities
of these pyrolyses. It remainsto notethat M P’ sintuitive perceptions could lead toimportant resultsin advance



of detailed kinetic study. Hisview wasthat it was of primary importanceto establish atrend in therelationship
between structure and reactivity and leave to a later date the refining of the technique and the consequent
reduction of theerror limits.

MP organised acouple of one-day meetingsin 1945 and 1946, both on aSaturday, in which he brought
together chemistsfrom industry and universitiesto listen to short lectures on current research. He also invited
undergraduates who were contemplating carrying out research in his department.

InlateJuly 1945, CharlesHorrex, inan undergraduate lecture coursewhich | attended, referredtothe
unusual result of a possible nuclear chain reaction from the neutron reaction with U>®, He said that he had
discussed thiswith MPwho had said that thelarge exothermicity of thisreactionwould|ead to arapid expansion
of the material such that the possible chain reaction leading to a bomb would be nullified. The following
week’ s lecture began with acontradiction of MP’ s hypothesis. This may add further comment to the material
onp. 208.

The above material of personal reminiscencesis probably only of archival interest and | want to turn
from this to the more general issues raised by the authors.

Some 60 yearsago therewasapopular song which had arefrain“Why am | alwayson theoutside? On
the outside always looking in?”’

Thisrefrain cameinto my thoughts on reading the biography: in chemistry MP’ straining was unusual
inthat hisbackgroundwasinmedical scienceand formal instructioninphysical chemistry occurredinKarlsruhe
in1913-1914. It is also the case that his contributionsto economicsand philosophy werethose of an outsider
without formal training in these disciplines. | have aways felt that the circumstances which moulded his
personality and histhoughts are to be found in the traumatic events of the twentieth century. Warfare, defeat,
red revol ution and white counter revolution in Hungary, hyperinflationin Germany, the rise of Nazism with
accompanying anti-Semitism, and atotalitarian regimeinthe Soviet Unionwerethebackgroundtohismassive
contributionstophysical chemistry. Inthiscontext, | wasimpressed by hisunpublished essay on‘New Morality’
(p. 128) inwhich‘thelongingtofind meaning’ and‘ how to addressspiritual emptiness’ arecoupledwiththedesire
to develop a‘new morality’. These epitomise the outlook of the man | saw in action both in Manchester years
andinhiswider writings. | am not surprised that hecould find littlein commonwith ‘ strongly entrenched pillars
of logical positivismand of linguistic philosophy’. They had not been where he had been. Hemust havefelt that
their methods were inadequate when faced with the challenges posed by totalitarian regimes and the collapse
of secular liberal democraticideals. Did herealisehisaims?

Theintensity of hisviews on anything bordering on the planning of science was evident to mein my
time asaresearch student. | had along discussion with himin 1948 prior to my departure to my first post in
Swansea. Hetold methat | would soon be meeting hisfriend Hugh O’ Neill. Thediscussionwent from one
interesting topic to another and when, in response to a question from him, | gave an answer based on my
understanding of Reinhold Niebuhr’ swritingsheremarked* Y ou say that becauseyouareaChristian’. | felt then
that * hisphilosophy of freedom of inquiry withinacollegial atmosphere’ (p.94) washisway of working. When
we next met, in 1965 in Oxford at aresidential conference on ‘New Theology?', he told me that he wasin
sympathy with the views of John A. T. Robinson (Honest to God) who spoke at that meeting. | have

wondered whether he was acquainted with the writings of Dietrich Bonhoeffer in addition to the material on
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pages273and 287. Heal so asked for copiesof someof my recent research publications. Inreturn| received
from him the second edition of Science, Faith and Society.

A final comment. In 1996 Dorothy Emmet published a discerning account of MP' s philosophy in
Philosophers and Friends (Macmillan, London) in which she raises issues of objectivity, truth claims,
commitment in MP’ swritings. ‘ In combining truth, assertion and commitment Polanyi wasin fact drawing
attention to the tension between faith and criticism...... | do not think he resolved this- if itisresolvable-
but thisis because he wasfirmly on the side of faith.” | would like to see this discussed in TAD.

What | sA Biography?

John Puddefoot

Biography tellsthestory of alifefrom-outside-looking-in, autobiography thestory of alifefrom-inside-
looking-out. But Polanyi’s philosophy suggests that biography should be more than this: it requires the
biographer to have done more than chronicle alife; it requires him/her to have understood it, to have dwelt in
the eventsthat shaped that life, and the actionsthat life produced, as subsidiaries sufficiently to attainto afocal
vision of what it waslike to be that subject and to help the reader to understand why that subject waswho he/
she was and did what he/she did.

Very few biographiesriseto this challenge. Most present anarrative of alife with afew speculative
suggestions about the connections between events and the person concerned and leave the reader to do the
rest; few makeany systematic attempt to bring usto understand what thelifein questionisfrom-inside-looking-
out and why he/she views the world the way he/she does.

Theabsence of such aconnection can have amore serious consequenceif thereader comesto believe
that the events that happen around alife are sufficient to explain its successes and failures. For example, “He
spent his life attempting to earn the approval of his parents, who had aways castigated him for being less
successful than he could have been, but he never really acquired his own values and ambitions and therefore
never realy lived hisownlifeat all.”

A biographer must beabletointuit thesignificanceof eventsfor hissubject. That intuitive power must
includeacapacity tounderstand an event asit woul dimpact upon himself. Weempathi se. Wetakeinto ourselves
actions, experiences, the expressions of others, in away that we can understand as if they were happening to
us. A putatively exhaustive list of where someone went and what someone did failsto take account of the tacit
dimension, of what it is that connects mere facts with integrating insight.

Polanyi (or wasit Prosch?) put the matter thus:

Thefactis, weknow other mindshby dwelling intheir acts—asthe chessplayer comesto know
themind of themaster whom heisstudying. Hedoesnot reducethemaster’ smindtothemoves
themaster makes. Hedwellsinthosemovesassubsidiary cluestothestrategy inthemaster’s
mindwhich they enablehimto see. Themovesbecomemeaningful at last only whenthey are
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seen to be integrated in a whole strategy. And a person’s behaviour, in general, becomes
meaningful only when integrated into awhole mind.

Inthisshort passage, Polanyi tellsusindirectly what it isto understand alife: we must dwell inthe actionsand
circumstancesof that lifesufficiently toattaintofocal knowledgeof that life; andinattainingtofocal knowledge
of that lifethesignificanceof all theactionsand circumstanceswehavedweltinaretransformed by theintegrative
insight that focal awareness affords. A biography that consists of little more than a series of “this happened
and then that happened and then something el sehappened” hasfallenintothetrap of reducing the master’ smind
to the movesthe master makes: why isthisevent worth recording; what significancedid it have for the subject;
why are we being told this; how did this outside-in affect the subject’ s inside-out?

Part of thefascination of lifearisesfrom thelack of aclear connection between the thingsthat happen
to aperson and the thingsthat person then does. What look like the same things can happen to two people; one
thrivesonthem by risingtotheoccasion; another isdestroyed by them. Biography should go someway togiving
us an account of thisdifferencein response. It seldom does. It more often presents“ X happened to Y” and then
“Ydid Z" asif thetwo areinextricably linked and the | atter requires no explicit connection with theformer. But
the oppositeisthe case: what leads Y to do Z isthe very essence of what makes it interesting to record that X
happenedto Yinthefirst place. Unfortunately, most biographiesare strong on the“ X happened to Y” and weak
on the explanation of what that means or why it isworth recording.

To understand this better we need to be clear about the logic of necessity and sufficiency: to say that
X happenedto Y andthen Y did Zisto say neither that X causes Z inexorably nor, conversely, that Y would have
doneZanyway. Y etwefreguently find confusion over thisinthe pagesof biography. It may well bethat Zwould
not have happened had X never happenedto Y, but that doesnot meanthat X causesZ, only that itisacontributory
stimulusinamulti-stimulusnexus. Sowhat thebiographer needstotry totell usiswhat other stimuli and concerns
combined with X to prompt Yto do Z. And thisinvolves saying something about the subjective affective states
of Y and how X is received and understood within the broader context of Y slife.

Social influences that dictate the range of possible responses to life's vicissitudes mean that the
biographer must cast hisnet morewidely and generally thanwoul d beinvolvedinal ocalised account of theevents
that impinge upon his subject and so embrace the social mores of atime. Does that subject believe that he can
make adifference, that she has something to say that can change things, that heisamaster or aslave of hislife
and histime? These arevital questions, yet they presuppose adeep understanding of the subject’ s background
psychology and society. In the spectrum from the most activeto the most passive of agentswe find manifested
attitudesto what is permissible, what is possible, and whether each person feels empowered to make the most
of hisor her life or to allow othersto dictate how it should be lived.

Here again thelessons of thelogic of influence must be remembered. Supposel am an educationalist
responsiblefor acurriculum. | may well have been influenced greatly by, for example, Shakespeare, and | may
attributeto thereading of Shakespeareor other literatureeverythingthat | currently am. Asaresult | may beled
towish to make Shakespeare acompulsory part of everyone' seducation on the premise that what was good for
me must of necessity be good for you. But nothing of the sort follows: that Shakespeare was good for me may
properly betakentobeanindicator that it may well begoodfor others, and thereforeit will beastrong contender
for spaceinthecurriculumover which | havecontrol; butitdoesnot follow either that it will bebeneficial or, indeed,
that it must of necessity form part of that curriculum. To think otherwise, even for the very best of educational
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motives, isto succumb to alogical error and back it up by a piece of educational imperialism.

Sowefind ourselvesledtoreiteratethe sentimentsof “ Resonance Realism”2 asan integral part of our
understanding of thetask of thebiographer: hisjobistoidentify those outside-insthat resonated with the subject
to such an extent that they transformed and inspired hisor her inside-out. And to know that will involve asking
about thoseinfluencestowhichthesubject returned agai n and agai n, whether they bebooksor musicor scientific
papers or other people or places or things. These deeply resonant sources will be chosen repeatedly and the
subject may exhibit something close to an addiction to them because they will be the founts from which his
resonant energy is drawn and in which her inspiration will be found.

And, evenif such asubjectisunlikely to be chosen for abiography, someonewhoisdrawntolittleor
nothing, who exhibitsno addictionsother than perhapsto drink, drugsand nicotine, drinksfromnonon-alcoholic
fountain, andisnot drawntomuchat all, isexhibiting all thesymptomsof onefor whomlifehaslost all meaning.
And creative peopl e frequently appear so between their bouts of creativity, taken over by their various black
dogsand immobilised by inactivity when nothing intereststhem and they can rai seenergy for nothing. To draw
together periods both of creativity, frequently manic and sustained, andinactivity verging on aself-destructive
depression, the biographer must understand something of the silence that isfrequently present in the minds of
those worthy of treatment as subjects whose lives merit narrating. The biographer must understand the
contribution that fallow ground makes to the harvest. Nobody can be creative endlessly and forever. And
Polanyi’ shumanity comesthroughinthe Scott/Moleski work perhaps most movingly whenit touchesupon his
frustrations, depressions and occasional despair.

Here again aquestion of motivearises. why do wewrite biographies, all thisbeing the case? For some
there may be the almost-certainly-forlorn hope that, by understanding thelife of another the reader’ slife may
somehow become better than it is, more creative, powerful, assured. That were weto assembleall the outside-
insthat surrounded George Orwell we might write our own very different Animal Farm. It isdeeply unlikely.
Why, then? Perhapsto try to bring us alittle closer to the immortals, to be able to understand why the subject
could do what the subject did, and so to make ourselves seem alittle less mortal by chronicling the warts that
inevitably festoon the lives even of the great. Or perhaps for the same reason that we watch professional sport
inpreferenceto playingineptly ourselves: becauseliveswell and successfully, evenif perhapsonly notoriously,
lived are more interesting at second hand than our own at first.

So we find ourselves affirming two apparently opposite positions which are not opposites at all:

e that no account of the influences upon a subject will ever be sufficient to explain the life of that
subject, not least because there will always be anincal culably large number of imperceptible
influences that not even the subject, let alone the biographer, could chronicle;

e that nonetheless the life of a subject would not be what it was but for at least some of those
influences, and certainly the most important ones, and therefore that we must take account of them
in their inevitable incompleteness if we are to hope to understand the life of the subject

Setting aside for the moment then the motives of the reader, what are the motives for the subject that
the bi ographer needsto understand and interpret for the reader?1n an ol der philosophy, wheretruth, reason and
knowledge aretheicons of all aspiration, we might say the search for the truth isthe motive above all motives
or, perhaps, with Plato, the search for the Good. But the deepest drivesin any life stem from the thingsthat life
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values, and therefore strives for, and those strivings are as likely to arise from trying to fill gaps or correct
imperfectionsinthesubject of thesubject’ sworld asthey aretoarisefrommotivesof truth, reason and knowledge.
In fact, whenever someone claimsto be performing super-human acts of determination or bravery inthe name
of truth it isalmost always possible to substitute some other motive based upon aneed deep withinthe agent’s
psyche.

The biographer needs to weed out the chaff from the wheat and tell hisreader what in hisjudgement
constitute the signal influences on his subject that led him to be the man hewas. To do thishe needsto achieve
three things: adeep knowledge of thelife of the subject; aclear sense of the motivationsthat drove the subject
fromwhich to be ableto infer those thingsthat produced the valuesthat provided focus for those motives; and
an understanding of the inside-out subject that makes sense of these first two kinds of information.

If weturnto Michael Polanyi and the Scott/Moleski biography and ask first what the primary motives
inPolanyi’ slifewere, we canthen assessthe adequacy of thebiography inhel ping ustoidentify and understand
them. Itisalmostinevitablethat any list will beincompl eteand personal, but to understand Polanyi’ slifeat | east
the following must be taken into account:

1 A passionate concern for the future of humankind

2 Avision of therole of sciencein that future

3. Anunderstanding of the importance of freedom of thought and speech for innovation and
progress ...

4. ... and aconsequentia understanding of the importance of dissentient voicesin any free society

5. Anall-consuming conviction about the importance of passionate involvement in any disciplinein
which one hoped to make important discoveries

6. A strong sense that the state of the world always teeters on the brink of decay and that only those
prepared to fight for a creative positive future stand in the way of that decay

7. A strong belief in the importance of the intuitions that lead us into territory we barely understand,
territory for which we have no maps, and yet into which we must venture if we are to advance our
understanding, into “the domain of sophistication”

8. Anunpopular conviction that the number of people capable of achieving the objectivesin point 6
ispainfully small

9. A fear that the forces of darknesswill usually triumph over the beacons of light (afeature of
Polanyi’ s life that the biography does bring out strongly in its repeated referencesto his
disappointment that hisideas were not more widely appreciated and his cyclical depression)

A key question for the biographer concerns the importance and scope of his capacity for empathy: to
what extent doeshiscapacity toreconstruct theinside-out of hissubjectin sometentativeway ariseonly because
he can connect his, the biographer’s, outside-in with hisown inside-out? In other words, if | am to understand
your inside-out, must | first understand my own?

Unfortunately, just herewe run into one of the most difficult and controversial aspects of philosophy
of mind: whether and to what extent an account of theinside-out experienceof asubject isalegitimate, still less
necessary, part of understanding her. For some the fact — and it is certainly a fact — that most of us do not
understand ourselves other than in that fleeting consciousness that David Hume so famously wrote about, that
is seen more through other thingsthan in itself, and therefore for more of us consciousnessislittle more than
— but no less than — a metaphor for the self. To hope to understand your inside-out is on that count hopeless
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if | must first understand my own. But arethingsasbleak asthis? Thekey issue, anissuethat surfacedin Turing's
famous essay “ Computing Machinery and Intelligence’? in 1950 and has been hotly debated ever since, is
whether we need take account of thisinside-out at al, even whether thereis anything to take account of . Jibes
about ghostsin the machine (Ryle) and Cartesian Theatres (Dennett) have accumulated to discredit any sense
of the“|” thatis“insidelookingout” . And much of that criticismhasbeen generated—quiterightly—by aconcern
torid ourselves permanently of the metaphysi csof the soul. But we do not need the soul asametaphysical “kind
of stuff” toretainintelligible and legitimatetalk of the“1” asthat whichisresponsible for asense of self, even
if we have to contend with those for whom introspection is impossible and the self no more than a series of
descriptions (Rorty et al).

Asl haveput it elsewhere?, beings with an inside-out, who have experiences and add to the world an
entire speciesof experiencescalled qualia that are completely invisibleto science, do not require the existence
of asoul to have those experiences. All they need isto be a particular kind of body-with-a-brain: if you are a
particular kind of body-with-a-brain, youwill beamind, and being amindisbeing abody that has experiences
invisible to science; mind is the world-orientation of body.

Thisissomething that Polanyi never quitegot right. Hetended to equate mind with thefocal visionthat
accrued to someonelooking from-outside-inwho treated thebody asasubsidiary andintegrated itssubsidiaries
tothat focuswhich wasthe mind of the subject. But that isn't quite good enough becauseit all remainsoutside-
in. Thefinal step is missing, the step through which the knower —the biographer —invertsthe focal vision and
seesit assomething morethanthesum of thepartshehaschronicled and dweltin, asmorethan amereconcomitant
of physiology that ascientific analysisof sufficient sophistication could describe. He needsto come somewhere
close to the point where he sees the world as his subject sees the world or he hasfailed in histask.

Thisisalso something that Scott and Moleski do not get right. Perhaps they deliberately shrink back
from the kind of bold speculative leap necessary if we are to integrate all these from-outside-ins into an
understanding of Polanyi’ sinside-out; perhapsthey leavethe reader to makethesetacitintegrationsfor herself,
not presuming to say in what respect they are to be understood. But perhaps also they fail to see the need for
thisfinal step at al. Perhapslike biographersbefore and sincethey believethat intelling the story of the events
that occurred in Polanyi’ sremarkablelifethey have doneall that needsto bedone and even all that can bedone.
Butinthat casel think they areguilty of theerror that Collingwood (in, for example, Theldea of History) accuses
so many historians of committing: of describing the outside of an event asamereevent and leaving out theonly
thing that isreally of interest, such aswhat was going through Caesar’ smind when he madethefateful decision
to cross the Rubicon.

Callingwood thought thisavital aspect of history, but few historians or biographers have joined him
intrying towrite history according to that pattern. Y et when we write the history of atyrant whoisresponsible
for the deaths of thousands or millions and the misery of countless others, what is the basis of the tragedy in
thestory wearetellingif not that so-many-thousand or so-many-million centresof experiencewereextinguished
and the world made apoorer placefor it? To put it at itsbluntest: if ahuman being isjust afunctional machine
with no inside-out of any importance or no inside-out at all, why does the death of a human being matter any
more than the turning off of a computer that has served its purpose in the nexus of human life? It cannot be
sufficientto say that thedeath of another iswrong just becauseit diminishesme (asJohn Donneobserved); others
must matter in themselves. Otherwisethey simply perform afunction or play apartin my lifeand others’ lives
without being important in themsel ves; when the function is no longer needed, or no longer being discharged
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with suitable efficiency and effectiveness, on such aview, why keep the body running, the person alive?

Biographers seem sometimes to wish to know less about their subjects than novelists. Noveliststell
us how their subjectsfeel, why they feel asthey feel, and what they think of doing about it. Or at | east they give
uscluesto allow usto perform thelast step of the tacit integrations necessary to intuit how they feel, why they
feel asthey feel, and what they think of doing about it. The best of them do thiswith such subtlety that we may
not noticethat they aredoingit at all: that in reading Middlemar chwecometoknow what itisliketobe Dorothea
Brookeisone of George Eliot’ s greatest achievements; that in reading 1984 we cometo know what itisliketo
beWinston Smithisoneof GeorgeOrwell’ s. But weseemto beexpected toread most bi ographieswithout learning
anything of the kind as regards the biographical subject. | enjoyed Richard Holmes's detailed biography of
Coleridgeenormously asapieceof outside-in historical narrative, butit left mewithnoideaat all of what it was
liketo be Coleridge. | read Katherine Hughes' biography of George Eliot with similar enjoyment but the same
deficient outcome. And reading the Scott/Moleski biography has not brought me nearer to an understanding
of what made Polanyi tick, still lessof what it waslike to be Michael Polanyi.

Dol asktoomuch?Moleski himself, writingin Traditionand Discovery (32:3), thejourna of theMichael
Polanyi Society, makes the point that he excised most of Scott’s detailed analysis of Polanyi’s philosophy
because hefelt that Polanyi’ sown writing expresses and explainsit far better than any secondary source could
hope to do. That isamost certainly true —almost certainly, that is, a strategy worth pursuing — but it leads to
avacuum exactly where we most need rich content if we areto connect the events, thelife, and the work: what
wasit about all thisthat led Polanyi to be the man he was, to think and write the things he thought and wrote,
and to see the world the way he did? Without that connection at that vital point in the narrative we are left, on
the one hand, with “these are [ some of] the eventsthat occurred during thelife of Michael Polanyi” and, onthe
other, “these arethethings Michael Polanyi wrote” without any suggestions about the connection between one
andtheother. Y et | amarguing that that connectionisprecisely andindeed theonly reason towritethebiography
at all other than—and | do concede theimportance of thisin terms of mere record —to make surethat these oral
traditionsare not lost in case somelater biographer should be ableto dofar better. To that extent neither Scott’s
nor Moleski’ swork isin vain; but neither isit enough.

Which brings meto my principal point. Ultimately the reason for reading Polanyi isto learn from his
insightsand methods, hisvaluesand objectives, inorder toapply them al ong with othersgleaned from el sewhere
to problemsthat he had neither occasion nor opportunity to address. To put it otherwise, the purpose of reading
Polanyi —indeed, of reading anyone at al —isto hope to receive clues about how to go on. We are living our
livesintothefutureandthat, in histerms, meansthat we are alwaysentering the domain of sophisticationwhere
themapsare sketchy and the dangersmany. Hisgreatest achi evement —an achievement far moreimportant than
his sketches of alanguage for the psychology of knowing, although that was part of it; far more important than
hisidentification of the enemies of thefree society, although that too formed part of it; far moreimportant than
hisradical insightsinto the non-objective character of real science, although that too cannot beignored —was
toarticulatetheinstrumentsneededintheintellectual toolkit weneedif wearetobesuccessful inlivingour lives
into thefuture. A biography of Polanyi, to beworthy of him and of alife dedicated to often-futile attemptsto do
something to secure a better future for humankind, needs to further that objective. | am not sure that Scott’s
exhaustive researches and Moleski’ s Herculean redactions have done more than lay the foundations for that
major futurework; but that the narrative history has been secured, both in print and far more extensively inthe
Chicagoarchive, isnosmall achievement, and futuregenerationsof Polanyi scholarswill begrateful tothemfor
having achieved that.
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That somany of thosewho knew Polanyi personally have now joined him on adistant shore—Bill Scott,
Magda, Robin Hodgkin, Drusilla Scott and Joan Crewdson, to name but afew — only adds to the poignancy of
theregretthatinhislifetimetherewas, apparently, no-onetoplay ElishatohisElijah, and ask for adoublemeasure
of hisspirit. Theworld has certainly not become an easier place in which to live our livesinto the future since
his death, and the need for another with Polanyi’ swisdom and scope, and so for abiography that might enable
one who never met him to see things from inside-out as he saw them, isas great as ever.
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Provocative Questions, Abbreviated Answers

Martin X Moleski, S.J.

L et me begin by thanking Tradition and Discovery for soliciting so many reviewsof Michael Polanyi:
Scientist and Philosopher and for allowing meto respondtothem. Itisapleasureto engagewith seriousreaders
of the biography. | regret that | cannot go into great detail here, but | assure the reviewersthat their questions
will remainwithme—some, perhaps, asa“thornintheflesh”—andwill, | hope, |ead metoabetter understanding
of Polanyi in the years ahead.

| met Wetherick twicein 1998, once at aconferencein Sheffield sponsored by Appraisal, then at his
homein Edinburgh. He opened my eyesto the atheist reading of Polanyi with humor, charm, and (if | may say
so) great grace. | would liketo takeissuewith him about the nature of dogma, the concept of reveal ed truth, the
kind of authority necessary to preserve revelation made in history, and the relationship between theological
articulation of a*“system of propositions’ and the tacit vision of religious reality that gives such propositions
sense, but thisis not the time or place to delve into those theological issues. | think heisright that Polanyi’'s
versionof Christianity is* only likely tobeacceptableamong highly sophisticatedintellectuals.” ItisChristianity
without achurch, without revel ation, without ritual s, without Christ. If Polanyi’ sview of God and Christianity
iscorrect, then | have chosen thewrong path. Whilel amwilling at least in principleto diefor my beliefs, with
Wetherick and all such humanistsof such good will, | forswear killing peoplein an effort to changetheir vision
of reality.

| very much regret that | did not meet ?é)wmlock when | was overseas. Many of the best anecdotes



about Polanyi’ swork in Manchester comefrom hiscorrespondence and interviewswith Scott. | appreciatehis
correctionsand clarificationsabout thework Polanyi did in Manchester. Inreviewing hiscorrespondencewith
Scott, | foundthat hehad sent amost revealing | etter from Polanyi toRev. Dr. S. JamesK nox whowastheMinister
of Saint Aidan’ sPresbyterian ChurchinDidsbury from 1944t01949. | don’ t understandwhy Scott did not mention
thisletterin hisdraft of thebiography; itisunfortunatethat | foundit only after therevised versionwaspublished.
Theletter isdated 10 March 1948 and ishand-written on Polanyi’ sl etterhead for the Department of Chemistry.

Dear Mr.Knox,

| amwritingtotell youl havemoved out of Didsbury toHaleand haveceased thereforetoattend
serviceat St. Aidan’'s. | wishtothank you very deeply for the benefitswhich | oweyou from
thetimewhilel used[to] attend at your church. It hasbeenalastinginfluenceinmy life. Some
timeago| usedtoseeyou quitefrequently at theUniversity and | wondered whether youwould
careto havelunchwithmesomeday at the Staff House. | should very muchliketotalk toyou
beforefinally severingmy relationto St. Aidan’ s, so asto make surethat wedo not drift apart
permanently. If you can manage this at al, | would like to make some suggestions for a
convenient date.

Yoursvery sincerely,
M. Polanyi

Thisisimportant evidencethat, at | east for sometimeinhislife, Polanyi found someconsol ationin churchgoing.
Inthe closing pages of the biography (287-292), | arguethat Polanyi was unquestionably “ontheside of faith,”
though it evidently took different formsat different timesin hislife.

| believethat | met Puddefoot at Polanyi Society meetingsin the early 90s, before | becameinvolved
inthebiography. Hecorresponded with Robin Hodgkin about the 25" and final chapter of Scott’ sdraftin 1994.
| sent him the 1999 draft and received detailed and very helpful commentson thefirst chapter. | doubt that he
wasin possession of histheory of what abiography should beback then. My guessisthat heworked out “What
Is a Biography?’ in order to explain his evaluation of the shortcomings of Michael Polanyi. | have many
conjecturesabout “what it wasliketo be Michael Polanyi,” but, asageneral rule, | 1eft them out of my revision
of Scott’ smanuscript. | did nottry tofill inthe blanksthat Polanyi leftin hisown account of hisself-experience.
Polanyi wasnot very forthcoming about themost intimatedetail sof hislife. Magda sreactiontowhat heshared
with Mannheim about his religious experience (194-195) suggests that she thought such disclosures were
inappropriate. | have heard from a good source that there are other, more personal |etters that may be made
available in due course, but neither Scott nor | saw them. When and if they do become available, it will be
interesting to see what new dimensions they may open into understanding Polanyi as he understood himself.

| am happy with the work | was able to do on the biography, although | am painfully aware of its
limitations. | do not think | am equipped to write the “major future work” that Puddefoot envisages. | hopeto
reorganize Scott’ sfilesto makethemmoreaccessible; they will eventually gototheUniversity of Nevadaat Reno.
Thereareundoubtedly many more nuggetsto bemined from thefilesliketheletter to Knox above. Polanyi was
agood man and | am confident that there will be other and better retellings of hislife’' s story.



